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GENESIS: The Method of Faith

by Ray C. Stedman

This Bible is given to usto read. It is a great
book, a tremendous book. Let us begin at the first
of the Bible and go through it al, book by book —
from Genesis to Revelation — and look at the set-
ting, the message, and the relationship of each to
the whole. This will be a zoom-lens view, book by
book. Such a panorama is one of the most helpful
ways to understand and see the divine pattern of
revelation. One of the most powerful and unan-
swerable pieces of evidence for the truth of inspi-
ration is to see the divine pattern that runs through
the Bible. How can this be explained apart from
God — that a book as diverse in its authorship,
written under equally diverse conditions should
have such a remarkable pattern of truth unless it
comes from one divine author?

We are so familiar with the Bible that we
scarcely consider what an ancient book it is. There
is a Greek philosopher named Herodotus, a teacher
and scholar who lived some three hundred years
before Christ, who is called the father of history; he
is the first historian whose writings have been pre-
served to us. Anyone who has studied something of
ancient history knows about Herodotus. But the
outstanding thing about the Bible is that Moses,
who wrote the first five books of our Bible, had
finished his books and was in his grave a thousand
years before Herodotus saw the light of day.

That's how ancient Genesis is. It is the book
of beginnings. It takes us back into the very dawn
of human history and yet as we read it, it is as up-

to-date as tomorrow morning's newspaper. That,
again, is a mark of the divine afflatus behind this
book, the in-breathing of God. The Bible has so
much color and life about it in these revelations of
early human life. Those who are familiar with ar-
chaeology know that these cylinders and dabs and
potsherds from the past give us but the faintest
glimpse into the bare facts of life in these ancient
lands. Thereislittle of human interest about them.
There is no color, no life, no flesh. But when you
open the pages of Genesis you discover here that
these men come dive. Abraham is better known
than some of our more distant relatives. Isaac and
Joseph, with others, are familiar household names
to us. We fedl that they're people we use to know
back where we came from. They are as close to us
as that, because this book has so marveloudly pre-
served for us the color, the depth, the flesh and the
tone of lifein those days.

Genesis is not only a history. Obvioudy it
would have little significance to us if it were only
that. But the book of Genesisis one with a tremen-
dous message which can be declared in one dtate-
ment: It reveals to us the inadequacy of man with-
out God. That is the whole purpose of the book,
and, as such, it strikes the keynote of al subsequent
revelation of God. It reveals that man can never be
complete without God, that he can never discover
or fulfill the true meaning of his life without a
genuine personal relationship with an indwelling
God.
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Now this inadequacy is revealed to us in three
realms, realms in which each of uslive

First, it is reveaded in the realm of natura rela-
tionships, through what we call the natural sci-
ences. cosmology, the study of the universg, its
origin and make-up; then geology, about the
earth, al the manifold aspects of it that we
think we know so much of today; and biology,
the study of life itsdlf in al its manifestations.
These natural relationships circumscribe our
contact with the physical world around us.

The second area is the realm of human rela-
tionships. This takes in what we call sociol-
ogy, psychology, psychiatry, aong with al the
other “psychs’ that are made so much of today.

And then, finally, the realm of spiritual rela-
tionships — theology, soteriology and philoso-
phy.

In al three of these vital areas, including many of
the particulars with which we are concerned, the
book of Genesis reveals that man apart from God is
totally inadequate. This one message echoes
throughout the book like the sound of a bell.

Let me show you what | mean:

The first two chapters are largely concerned
with the world of nature. This book opens with
the greatest material fact in our life today — the fact
that we live in a universe. We become aware of
this when we step out under the stars at night and
look up. Even the most ignorant of us ponders
what is out there — the unending stars, these bril-
liant lights in the heavens. We wonder a the
movement of the heavenly bodies. Man has stood
and gazed in awe and wonderment at this sight for
centuries.

At last we have begun to probe out into the
universe around us and have discovered that we
live in a great galaxy, a diffuse body of stars and
planets — millions of them. Our own galaxy is
three hundred thousand light years across and it's
just the home base of usin the universe. First base
is out yonder and center field is way out. In this
great ball park, we know of over a million bases
out there, galaxies like ours. Our minds begin to
blow a fuse when we start thinking like that, yet
Scripture opens with this — right on that very note.

“In the beginning God created the heavens and the
earth” {Gen 1:1 RSV} — and man. That is the
story of the beginning — of Genesis.

We are in a universe which is mainly mystery
to us. We know very little about it, and, in any
direction we choose to go, we soon come to a place
where we can go no farther. | was talking with a
nuclear physicist one time and he was telling me
something of the complexity of the nucleus of the
atom. He says that it has become o
“astronomicaly” complex that we simply cannot
begin to grasp all that we are discovering about the
fundamental elements of matter. It is right on this
point that the Bible begins — with the answers to
guestions that scientists cannot answer —

What isit that keeps the universe going?
Where did we come from?

Who made us?

Why are we here?

Yet, in spite of the fact that the study of the uni-
verse is the theme of science today, science hasn't
found an answer to any of these questions.

Now to these questions, Genesis supplies an-
swers, the only answers that fit. It reveals to us
that the key to human life (including the materia
universe and the mystery of our own nature — plus
that invisible realm of spirit life we know little
about) is spiritual, not physical or material. That is
why we can never know ourselves or the universe
or God by studying nature. We'll never understand
it that way. Ultimately we run up against a closed
door. It becomes so complex we cannot grasp it.
Why? Because the Bible tdls us the key is in the
spiritual realm. When we take this book and open
it up, we discover that we are moving past al the
discoveries of science today, into a realm to which
science has not yet come, where we have answers
to these questions.

It was no less a person than Albert Einstein
who put his finger squarely upon the inadequacies
of science when he said, “Science is like reading a
mystery novel.” 'Y ou go down to the drug store and
buy a dime novel (of course they cost more now)
and take it home and you go to bed at night. Eve-
rybody else has left the house and it is dark. You
get into bed, snap on the light, prop yourself up
with pillows and start reading. In the first chapter
there are two or three murders, with severa bodies
lying around. The whole of the story begins to fo-
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cus on “who done it.” Clues appear as you read
on. In about the third chapter you've decided that
the butler did it. Continuing on, the finger of guilt
points more and more to the butler. But then you
reach the last chapter in which suddenly al the
previous evidence is upset and it wasn't the butler
after al. It was the little old lady in tennis shoes
who lives on the third floor. She did it. Now Ein-
stein says science is like that. It is aways strug-
gling from hypothesis to synthesis from a few clues
here and there, but it never gets the answer. And
then suddenly some new light comes aong that
throws the first estimate all off, and all the previous
answers seem of little value.

The interesting thing about Genesis is that it
dtarts right where science leaves off. It gives an-
swers addressed to faith, admittedly, but never faith
that is a violation of human reason. Scienceis al-
ways facing the past. Genesis begins where science
is seeking. If we look at it this way we see that
there is no essential conflict. Hereis abook that is
smply dealing with matters science has not wres-
tled with — and, indeed, cannot wrestle with — the
key to the mystery of human life.

Now in Chapters 3 - 6 the realm of human
relationshipsis seen. Here you have the entrance
of man into the picture. This book reveals that the
basic unit of society is the family. For ten to
twenty thousand years of human history there has
been absolutely no variation in that pattern. The
family is ill the basic element of human life today.
When a society forgets that fact and begins to de-
stroy family life, the foundations of the nation
crumble because a nation is an extenson of the
family. The nations of the world are smply great
family groups.

Consider for a moment the uniform reaction of
Americans on the day in 1963 when President Ken-
nedy was assassinated! There never was a time
when the whole American nation felt so like a fam-
ily as when John Kennedy lay in death. We were
all one people. A crisis disclosed that our nation is
nothing more than a gigantic family.

Insde the nation, inside the family revealed in
the Scriptures is the single individua. But when
the family crumbles, the nation beginsto fall.

These chapters aso reveal the failure of man in
this basic relationship, because man tried to be man
without God, and the result of course was the in-
troduction of the principle of sin. Sin is the mon-

key wrench which has been thrown into the human
machinery that makes us behave the way we do.

As you read the account here you'll see how
Cain rglected God and became a murderer. He
went out and founded a civilization that ended in
apostasy and the flood. When Lot tried to move
away from God, to get away from the influence of
God in his life, he wrecked his family as a resuilt.
This life pattern in Scripture is given again and
again, and though we live some thousands of years
after these events, it is the same story today isn't it?

Every generation has been repeating the same
cycle. We see it al around us in our nation of
lovely homes, new cars and gimmicks — yet riddled
with strife, violence, and almost unmentionable
immorality. Increasing crime rates and broken
homes on every side dl result from, and testify
vividly to, man’s failure to live successfully on the
level of human relationships apart from God.

Finaly then in the last part of the book, which
is one large section beginning with the middle of
Chapter 6 through Chapter 50, you have the realm
of spiritual relationships. It is the largest part of
this book because it is the most important to man —
his spirit and its relationship with God. Thisis the
story of five men. If you remember the lives of
these five men and what they mean, you will have
most of Genesis right in the pam of your hand.
They are Noah, Abraham, Isaac, Jacob and Joseph.
Genesis reveals in the story of these men what man
is always seeking. Do you know what it iS?

We think that we are seeking after things. But
we know that things aren’t what we really want.
All the restlessness and rush of the age in which we
live can be understood as an attempt to focus upon
three goals:

Firdst, righteousness, the sense of being right.
Thisis why we are always attempting to justify
ourselves.  When anyone accuses you of
something, what happens? You start justifying
yourself. You want to beright. Man isforever
seeking righteousness.

The second is peace. We want a sense of well-
being inside. A chrome-plated economy based
on education leading to high standards of liv-
ing is surely a cheap substitute. How often the
word peace is flung at us in these days, leaving
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only a hunger for the real thing. Man is ever
seeking peace.

And the third thing isjoy. He wants a sense of
gladness, of happiness out of life.

Those three are the unseen, almost uUNCONSCious,
gods of life — righteousness, peace, and joy.
Where are they found? Romansl14 says “The
kingdom of God does not mean food and drink but
righteousness and peace and joy in the Holy
Spirit,” (Rom 14:17). Only God imparts these
things to men, and thisis the story of this book.

Now it reveals how men who did not believe or
obey God sought these things in vain. Jacob for a
time, as you know, refuses to obey God and insists
on doing things on his own. Out he goes and be-
comes a wanderer and a hired servant of his uncle.
He ends up being not only a deceiver but deceived,
and life falls apart at the seams for him. Even
Abraham falters occasionaly — he goes down to
Egypt and falls into lying and adultery, and again,
lifefalls apart.

But if this book, Geness, reveds the inade-
guacies of man without God, it also reveds the
adequacy of man with God. That is the great mes-
sage. In natura relationships you see that man
with God is sovereign. If | had only known Adam
back in the days before the fall! What a rich char-
acter he must have been. What tremendous power
and knowledge he must have had of the secrets of
nature. When we look at the New Testament and
read of the miracles of the Lord Jesus waking upon
the water, changing the water into wine, stilling the
storm with a word, we say to ourselves, “That is
God at work.” But the Old Testament says, “No;
that isn't God, that is man. That is what man was
intended to be — the sovereign, the king of the
world.”

You find it reflected in the eighth Psalm: David
says, as he is looking into the heavens, “What is
man that thou art mindful of him, and the son of
man that thou dost care for him?’ And then he an-
swers his question, “Thou hast given him dominion
over the works of thy hands; thou hast put al
things under his feet,” (Psa 8:4, 6). You only see
that in Jesus. That is why the writer of Hebrews
says, “We do not yet see every thing in subjection
to him. But we see Jesus...” (Heb 2:8b-9a) who, as
aman, is the fulfillment of God's intention for man
to be sovereign of the earth. In the garden before

Adam fdl, you see him as the lord of creation. He
knew its mysteries, he controlled its activities.
Man cannot do that any longer today. We have the
urge to do so, but we can do it no longer.

In the ream of human relationships, the book
of Genesis reveals that man with God is seen as
living a peace and in harmony with other men.
One of the most beautiful stories in this book is of
Abraham dwelling under the oaks of Mamre with
the Canaanites al around him, the men who had for
many years been his enemies. But God so worked
in the life of that man, Abraham, that even his
enemies were made to be at peace with him. The
story of Abraham closes with the Canaanite tribes
coming to him and saying. “Thou art a prince
among us’ {cf, Gen 23:6 KJV}. So it is fulfilled
what God says elsewhere that when a man’'s ways
please the Lord he makes even his enemies be at
peace with him {cf, Prov 16:7}. This is the key.
Thisisthe secret of lifein al our relationships.

Then in the spiritua relationship, Genesis de-
clares that man in fellowship with God begins to
know supreme happiness — the righteousness,
peace, and joy that men always crave. Redlization
comes only as he discovers that the indwelling God
isthe answer to al his needs.

Thisisreveded in the lives of five men. Let us
quickly review these:

1. Noah is a picture to us of regeneration. Noah
is a man who went through death in a figure.
He was on both sides of the flood. He was pre-
served in the ark through the waters of judg-
ment, through the waters of death, to come out
into a new world and a new life. The imagina-
tive writers of our day are aways trying to
write a book to depict what would happen after
an atomic holocaust had completely wiped life
off the face of the earth and what it would be
like for a new couple to start out in such a
world. Yet none of them seem to realize that is
exactly what happened in the story of Noah
and the flood. None of them seem ever to have
caught the romance of Noah and his family
dtarting afresh in a new earth. Nevertheless,
they are a picture of regeneration. The begin-
ning of life as a Chrigtian is the passing from
death into life (in Christ) just as Noah did in
the flood.
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2. Then comes Abraham. And what does Abra-
ham teach us? Justification by faith. Here was
a man who lived by faith. Everything that he
did was given to him — not by any merit of his
own, not by any effort of his own. But as God
led him aong and Abraham stepped out on the
promises, he found that God's promise was
true. Eight times that man’s faith was dra-
matically tried. If you are ever in a trial of
fath, read the life of Abraham. You will find
in hislife similar circumstances to the ones you
are going through. Abraham teaches us what it
means to be justified, to be the friend of God
by faith.

3. Then comes Isaac. Isaac is a beautiful picture
of sonship, what it means to be a son of God.
If there ever was a boy that was spoiled, pam-
pered, and petted by his father, it was Isaac.
He was the son, preeminently so. In the
glimpse this book gives of him you see what it
means to be the darling of a father's heart.
And | think there is no message more needed in
this day than that which is so beautifully ex-
emplified in Isaac, how God looks at us and
calls us the darling of his heart. “Beloved, we
are God's children now,” says John, “it does
not yet appear what we shall be, but we know
that when he appears, we shdl be like him,”
(2 JIn 3:2). We shal belike Christ.

4. The story of Jacob follows. Jacob was the ras-
cal, the schemer, the man who thought he could
live on his own, by his wits, and by his own &f-
forts. He went out trying to deceive everybody
and ended up being deceived. Jacob is a beau-
tiful picture of sanctification, that marvelous
work of God in which we in our folly, attempt-
ing to live life in the energy of the flesh, are led
into the very situations that drive us into a cor-
ner where at last, like Jacob wrestling with the
angel, we discover God speaking to us and we
give up. And when we give up our trying, we
begin to live. That is what Jacob did when he
gave up a the Brook of Penid {Gen 32:22-
32}, knowing Esau was waiting with a band of
armed men ready to take his life. He wrestled
with the angel of God at the brook; it was there
that God broke Jacob. And, as a broken man,
limping the rest of his life, he became Israd,
prince of God. What alesson that is. Some of

us are going through this very experience right
now. What an encouragement to us!

5. Now the last picture is Joseph — glorification.
The man loved of his father and mistreated by
his brethren. While living through this earthly
relationship he is suddenly lifted from the
darkness of a prison house into the glory of
Pharaoh’s throne to reign and rule as the sec-
ond person in the kingdom. Now this is the
picture for us of truth for the believer: What
do we look forward to as death comes upon us?
Isn't it that we are trandated out of the dark-
ness of this earthly existence, from the prison
house in which we have lived our years, sud-
denly to the very throne and presence of God
himself.

It is al there, isn't it? The pattern fits so
beautifully. We discover what God intended for
the believer and the method by which man reaches
God and appropriates all this. It isrevealed in this
book as the method of faith. “Without faith it is
impossible to please God,” Hebrews reminds us
(Heb 11:6). As you believe, it al becomes true.
Not as you intellectualy give credence to it, but as
you step out on it and act upon it, it all becomes
true in experience.

The final message of Genesis is that God is
absolutely necessary for the completeness of life.
Without God you cannot understand the world
around you. You can't understand yourself or your
neighbor or God himsalf. You will never have any
answers without God, but if you have falen away
or excluded God and found misery and heartache
and darkness and futility and emptiness and bore-
dom — al the things that are a result of man at-
tempting to live without him, Genesis declares that
if you return on the principle of faith in God you
will find help, spiritual health, and happiness, in
every realm of life. God is the secret of human life.
This is the first note in the Bible and it is aso the
last.

Prayer

Our Father, we pray that you will give us
the urge and the motive to give ourselves to
the writings before us. How many diffi-
culties and troubles we could avoid, how
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many heartaches we could pass by if we
only knew what you intended us to know in
this book. May our hearts be open with a
readiness to seek and to search and to find
and know that we are in a universe — not
silent, not mechanical, not empty in which

there is no echo to our cry — but a universe
uniquely disposed by a Father, with a fa
ther’s heart. As we believe this and learn
to walk by faith, you fill life for us to the
full. We ask that this may be our experi-
encein Jesus name. Amen.

Copyright: © 1995 Discovery Publishing, a ministry of Peninsula Bible Church. This data file is the sole property of
Discovery Publishing, a ministry of Peninsula Bible Church. It may be copied only in its entirety for circulation
freely without charge. All copies of this data file must contain the above copyright notice. This data file may not be
copied in part, edited, revised, copied for resale or incorporated in any commercial publications, recordings, broad-
casts, performances, displays or other products offered for sale, without the written permission of Discovery Pub-
lishing. Requests for permission should be made in writing and addressed to Discovery Publishing, 3505 Middle-
field Road, Palo Alto, CA. 94306-3695.
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EXODUS: Design for Deliverance

by Ray C. Stedman

The Old Testament is particularly designed of
God to make the great truths of the New Testament
come dlive for us. We need this to happen in our
Christian experience. So many of these truths are
simply academic knowledge, as far as we are con-
cerned, until they come dive when we see them
interpreted in the dramatic presentations of the Old
Testament. This is especidly true of the first five
or six books of the Old Testament, for here God
lays out the foundational pattern of his workings.
In a panoramic view of Scripture, the first six
books, Genesis through Joshua, trace out God's
pattern of working in human life. His pattern will
be exactly the same in your life as it was in the
lives of Adam, Abraham, Moses, David and al the
others. It will follow the pattern that is developed
for us in Genes's, Exodus, Leviticus, Numbers,
Deuteronomy and Joshua. In these books we will
see how God movesin our lives.

It is necessary therefore when we are studying
in these books to relate each one briefly to the oth-
ers.

Genesis is the book that reveds the need of
mankind. Genesis is al about man — man’s
creation, man's sin, the new world that fol-
lowed the flood, and man's dow journey
through time, groping after God. Abraham,
Isaac, Jacob, and Joseph — four men who fol-
lowed God — set forth the need of men for jus-
tification, sonship, sanctification, and glorifi-
cation. Most sgnificantly, Genesis ends with
the words “a coffin in Egypt.” All you can say
about man when you have said everything there
isto say, isthat he livesin the realm of desath.

But Exodusis all about God. Exodusis God's
answer to man's need and God's supply for
man’'s sin. It begins immediately with God's
activity and throughout the whole course of the
book you see God mightily at work. The book
is the picture, therefore, of redemption, of
God' s activity to redeem man in his need, in his
sin, in his degradation and misery. As such, it
is a beautiful picture and contains tremen-
doudy ingtructive lessons to us of what re-
demption is; that is, what God has done, is do-
ing, in our lives, and what he intends to do with
us — the steps that he will be taking.

Now redemption isn't complete in this book.
You will never get the full story of redemption in
Exodus. You must move on into Leviticus, Num-
bers, and Deuteronomy. Then the full picture de-
velops as you come into the book of Joshua, where
you find Isragl brought into the land and into the
place of triumph and victory over their enemies—a
picture of the triumphant, victorious Christian ex-
perience.

Israel, then, is a picture of the people of God,
of the church of God, and of you as a child of God.
These books are marveloudy designed of the Holy
Spirit for they describe actual historical events
which occurred in such a way under the overruling
government of God that they act out for us great
redemptive truths. Thisiswhy Paul saysin writing
to the Corinthians, “ These things happened to them
as awarning [literaly, types] but they were written
down for our instruction,” (1 Cor 10:11a RSV).
Therefore, it iswell to give heed to them.

The book of Exodus opens with the birth of a
baby. God's finger is in evidence at the very be-
ginning of this book for this is the story of a baby
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born under the sentence of death, but whose life
was marveloudy preserved by the intervening hand
of God. With a delicate twist of irony that is won-
derful to observe — | hope none of you miss it —
God the Holy Spirit moves in such a way that, de-
spite the law of Pharaoh to put all the Hebrew male
babies in Egypt to death, Moses is not only saved,
but Pharaoh hires Moses' own mother to take care
of the baby! Such a design is surely one of those
delightful expressions of the humor of God. If you
haven't yet discovered that God has a sense of hu-
mor, there is a great discovery in store for you.
Humorous glimpses appear throughout the Old and
New Testaments. | can't read my Bible without
occasionally breaking into gales of laughter over
some of the clever ways in which God, through
these ironic twists, adroitly turns the tables on
someone. Such isthe case in the story of Moses.

The interesting pattern is that when God wants
to do something, he aimost invariably starts with a
baby. We don't. We think babies aren't very impor-
tant. Back in 1809 the whole world was anxiously
awaiting the news of the battles of Napoleon who
was threatening to be the world dictator. He was
the Hitler of his day. Napoleon held the whole
world in fear of histyrannical desires and egomani-
acal impulses. But that same year there were ba-
bies being born in houses and families around the
world — and what babies! In England there was
Tennyson, Charles Darwin, and Gladstone, who
was later to become prime minister of Great Brit-
ain. Over in this country, in a Kentucky log cabin,
Abraham Lincoln was born. Also Oliver Wendell
Holmes and till other men who, upon coming to
manhood, were giants who shook and changed the
world. All thisis to say that when God wants to
change history, he doesn't start with a battle, he
starts with a baby.

So God began with this baby. As Moses grew
up he was raised in the court of Pharaoh and had
access to dl the learning of the Egyptians, he was
trained in the best university of the greatest empire
of the world of that day. He was the foster son of
the king himself and every privilege, every advan-
tage was his. But when he came of age, God spoke
to him and he redlized that he was intended to be
the deliverer of Israel. So he went out, trying to do
his job, he thought, and ended up murdering a man
and having to flee into the wilderness. Asyou trace
the story through you find that Moses left the land
of Egypt and herded sheep for forty years in the

wilderness. Here it was that God found him and
dealt with him in the remarkable confrontation of
the burning bush. God called him back to his
origina task, for which he was completely unpre-
pared until he learned that God himsdf is all it
takes to do anything in his name.

Coming back to the structure of Exodus, you
can understand the story of the book if you remem-
ber four things. The whole book centers around
four great events:

The first one is the Passover. Chapter 1
through 14 lead up to it and climax in that
great event.

The second event is the crossing of the Red
Sea, which is described for usin Chapter 14.

The third great event isthe giving of the Law at
Sinai, and

The fourth is the construction of the tabernacle
in the midst of the camp of Isradl.

These four events sum up the book of Exodus.

The first two events relate closely to each
other, as do the last two. The Passover and Red
Sea are but two aspects of one great truth — the
ddiverance of God's people from the bondage of
Egypt. They portray in the Christian experience
one great thing, that which we call conversion or
regeneration, the deliverance of an individual from
the bondage of the world; and if you want to know
what God did with you when you became a Chris-
tian, study the Passover and the crossing of the Red
Sea. WE'll explore these in a moment.

The other two events aso tie together. The
giving of the Law and the construction of the tab-
ernacle are absolutely inseparable. Remember that
the pattern of the tabernacle was given to Moses
when he was on the mountain with God, at the
same time that the Law was given. We must un-
derstand why these two are inextricably linked to-
gether — the Law and the tabernacle. We shall see
why shortly.

First, let's come back to the Passover. You
know the story — how God caled Moses, chal-
lenged him, and sent him back to Egypt. At first he
was reluctant to go. There are wonderful lessonsin
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al of these stories. Here, for example, when God
said to Moses, “Maoses, | want you to go down and
deliver my people” Moses said to God, “Oh,
Lord, | can't do that; | can't speak; | am not elo-
guent; | am not able to talk. | can’t stand before
Pharaoh.” God didn't rebuke Moses for saying
that. He wasn't angry because that was merely
Moses human inadequacy displaying itself. There
is nothing wrong with that. We were made to be
that way. God never holds us guilty for feeling
inadequate when he asks us to do something. But
then God said to Moses, “1 know you can't talk but
here's what | will do. I'll be atongue for you. |
will speak through you. You go down to Egypt and
I will be your tongue and | will speak through
you.” And Moses said, “Wdll, Lord, | think you
had better get somebody else” Then it says, “The
anger of the Lord was kindled against Moses’
(Exod 4:14a RSV). The firgt time Moses was
saying, “I can't do this. | am just a man.” And
God says, “Yes, | know, | made you that way. But
I will do it through you.” When Moses, the second
time, said, “Well, Lord, you had better get someone
else,” what he wasredly saying was, “Lord, | can't
do this and | don't think you can do it either.”
When Moses challenged Gaod like that, the anger of
God was kindled againgt him.

Now that is a good point to remember when-
ever God challenges you to do something. He is
never concerned when your initial reaction is to
draw back. But after he has reminded you that he
is with you to do this thing in you and through you
and then you draw back, you have insulted God
because you have said, “I don't think you can do it
ether.”

Now Moses went on. He went down to Egypt,
taking the rod of God with him, and immediately
came into conflict with Pharaoh. Nothing is more
dramatic in al the Old Testament than this tremen-
dous conflict of wills between Pharaoh and Moses,
the representatives of Satan and God. God had to
move in mighty power against Pharaoh and it is
amost incredible to read the story of how God
would send some dreadful plague throughout the
land of Egypt. And then we read, “Pharaoh hard-
ened his heart and refused to let the people go.”
Again and again this took place.

There were nine plagues in dl, and
Dr. Graham Scroggie points out that each one of
those plagues was directed against one of the gods
of Egypt. God was ruling in judgment against the

gods of Egypt by these terrible catastrophes that
gripped the land. If you are interested in the scien-
tific aspects of this, | recommend that you read a
most fascinating book, Worlds in Collision, by the
Russian scientist Emmanuel Velikovsky. He has
some very interesting theories as to why these
plagues and other stirring events of Moses day
occurred. | am not saying that everything in his
book is true, but it is a fascinating approach to the
story.

As we move on, God has al the people to-
gether. He has sent Moses to them and at last
Pharaoh's heart is overcome. His will is over-
whelmed by the display of the power of God. He
consents, after the death of his first-born, to let Is-
rael go. It is very important to notice that when
Moses went down to Egypt, the people of Isradl
were not a nation. They became a nation when
they passed through the Red Sea. That is the
meaning of those words from First Corinthians, “all
were baptized unto Moses in the cloud and in the
sea,” (1 Cor 10:2 RSV). They were made a body in
the sea. They were a disorganized mob before.
They came out a unit, a unit in Christ, when they
passed through the Red Sea.

This is a beautiful reflection of the truth that
every Chrigtian discovers. Before he becomes a
Christian he is smply an individual struggling to
make his way through life. But when he has gone
through the experience of the Passover, when he
has seen the blood of the Lamb nailed to a cross for
him — sprinkled on a cross for him — and has rested
in the fact as the people of Isragl rested in the sym-
bol of the blood of a lamb sprinkled on the door-
posts of their houses on the night of the Passover,
and until he has passed through a Red Sea experi-
ence, burning his bridges behind him and moving
forward onto a Christian stand, having declared
himself for God — thus symbolicaly passing
through the waters of the Sea — he will never fully
understand that he has now become part of a body,
the body of Chrigt, and that he is joined together in
aliving unit with all other Christians. This is pic-
tured for us in the book of Exodus.

The Passover is a picture of the cross of Christ.
What a beautiful story it is! How the angel of death
passed through the land and &l the first-born were
dain, al but those Israglites who by faith — ssmply
by faith — took the blood of alamb and sprinkled it
on the door-posts and lintels of their houses. They
were then perfectly safe within the house. This
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pictures for us the smple act of faith by which we
rest on the fact that Jesus Christ's dying has settled
our guilt before God. The angel of death passes
over us. The angel of judgment will never pass our
way because we are resting under the blood of the
Lamb of God —awonderful truth.

But that is not the whole story. Remember the
Passover is never of value until the Red Sea experi-
ence is linked with it. The Red Sea experience
immediately followed the Passover. They left the
safety of their homes, went out into the wilderness
and came to the shore of the sea. They were still in
Egypt when they got to the edge of the sea, and the
case looked hopeless to them. It looked as though
there they would lose al they had gained. The
people began to cry out to Moses and ask him why
he had brought them here to die in the wilderness.
Moses answer iswonderful. He says, “ Stand firm,
and see the salvation of the Lord,” (Exod 14:13b
RSV). It wasacry of faith. But God s word came
immediately and said, “Go forward. Don't stand
still, this is not the time for that. Go forward.”
“Well,” they said, “where? The water isin front of
us, the Egyptians are behind us. Where can we
go?’ And Moses said, “Never mind, God says go
forward, now go forward.”

The Lord had told him to stretch out his rod
over the sea and when he did, the waters rolled
back and they passed through safely onto the other
sde while the Egyptians, following them, were
caught in a rush of the waves and were drowned in
the sea.

What does the Red Sea typify in your life?
Well, it typifies your break with the world. Egypt
is now on the other side. Once they got through the
Red Seathey were in the wilderness, true, but they
were out of Egypt. Now there was ariver of death
that had rolled between them. Exactly the same
river of death that has rolled between you and the
world when you claimed Jesus Christ as your Lord.

Now, notice something about this. When they
were going through the Passover, they rested in
their houses. They didn’t do athing. They smply
sat there. They were depending upon the work of
another. When they came to the Red Sea, though,
it was God's power and God's might that rolled the
waters back and made the escape possible, but ac-
tivity was demanded of them. Their wills were
challenged. They were asked to move through.

Here is the reason why many professions of
Christian faith never materialize into anything.
There are people who are willing to sit under the
Passover blood, who are willing to recelve Jesus
Christ as Savior, but they are not willing to walk
through the waters of the Red Sea. They never
take that step which burns their bridges, cuts them
off from the world. In their mind and thinking they
are dill back in Egypt. They will not move for-
ward through the Red Sea, and until that happens
they are still under the bondage and control of
Egypt.

Notice, in Chapter 15, that it was only as Isragl
came through the Sea that they began to sing. The
first thing they did when they walked through on
the other side was to break into song. There had
been no songs in Egypt. That was a place of bond-
age, of heartache, of misery, and of unremitting toil
and danger. But when they came into the wilder-
ness and onto the far shore of the Red Sea, they
broke into song. Rea deliverance brings a song.
Have you a song of deliverance?

| see this pattern worked out so frequently in
life today. A young man came to me not long ago.
He was having a struggle with drinking and evi-
dently had cometo acrisisin hislife. He wanted to
be set free. Somehow he realized that there was
strength in Christ to set him free. He came to me
and we talked together. He bowed his head at last
and received the Lord. But about three weeks later,
| got a telephone call from him and he was back in
the same old mess — exactly the same. | called him
over and we sat down again together. | sad,
“What happened to you when you went home three
weeks ago after you said you had received the
Lord? Did you do anything about this?” He said,
“No, | didn’t. | just went home.” | said, “What
were you expecting to happen?’ He said, “I don't
know. | just went home and | guess | just forgot
about it.” | said, “If you had made a decision to
enter into some business relationship, if you had
decided you wanted to get into a certain job and
there were certain necessary steps to take, would
you then go home and forget about the whole
thing?’ “Oh, no,” he said, “1 would start moving in
that direction.” “Wsell, “ | said, “do you think you
can convince me that you have really made a deci-
sion for Jesus Christ and that your life is going to
be under his control, if, when you have made it,
you go home and sit down, fold your arms and for-
get about it.” Hereplied. “No, | guess not.”
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Decison is one thing — decision brings the
power of God to bear on our lives and sets us free
from the guilt of the past and we can rgjoice in that.
God's word is true. But there is aso the experi-
ence of passing through the Red Sea, that call to
move forward, and cut off your ties with the world,
and take steps that will allow the river of God's
judgment to flow between you and the ways of the
world. When you take that step, you move out into
that place where God dwells within you. As you
see here in Exodus, Chapter 15, God never touches
his people, or comes among them, until they have
passed through the Red Sea When they have
passed through, then God dwells among them.

Annie Johnson flint wrote a beautiful poem that

Says,

Have you come to the Red Sea place in your life?
Where in spite of all you can do,

There is no way out, there is no way back.

The only way out, is through.

Have you come to that place? Well that is
where many need to come, because until they do,
they can never redly know the dwelling of God in
their life.

Asweread on in Chapter 15 a most interesting
picture develops. We have the story of the waters
of Marah, the place of bitterness. Thisimmediately
follows the crossing of the Red Sea. In order to
cure these waters, Moses cut down a tree which the
Lord showed him, threw it into the water and the
water became sweet (Exod 15:25). In terms of the
picture of our livesthat this story portrays, you will
see that this comes in just the right place. What it
is telling us is that the cross, the great tree upon
which the Lord Jesus hung, is God's answer to the
bitterness of life:

When we have been through the Passover,
trusting in his blood,

Then through the Red Sea, cutting ourselves
away from the things of the world,

We discover then that the cross is forever the
answer to al the bitterness that sin may have
brought into our life in the past.

God's answer to bitterness in any person’s experi-
ence is this experience of the cross — cutting away

all the unhappiness of the past and al the frustra-
tions of the present by sweetening the waters of our
life.

Immediately following this they came into the
wilderness, and there the manna falls. Here is the
beginning of God's fatherly care. Didn't you dis-
cover that when you became a Christian? The mi-
nute you became a Christian, and cut off your for-
mer life, and had passed through the Red Ses,
didn't you immediately discover God's fatherly
care? He watched over you. He fed you and bore
you on eagles wings, as he did here to these Isra-
elites. But, even so, there was the murmuring of
the people. There is so much of that in our lives,
complaining against God, isn’t there?

Then comes the battle in Chapter 17, the first
battle with the flesh. This is always a startling
thing to new Christians. After then have gone
through the glory of the Passover, the Red Sea, the
mighty deliverance from sin in their lives, the sense
of his fatherly love in the giving of the manna, and
have found fellowship with Christ in the new life,
they discover they still have a battle with the old
flesh. It can be a shocking redization. But here it
is. Amalek comes and fights with Isragl, but God
declares unending war with Amalek (Exod 17:10),
“For the desires of the Spirit are against the flesh;
for these are opposed to each other” (Gal 5:17a
RSV). You can never make peace with Amalek.

So, as we come through the typical teaching of
this book to Chapter 19, we arrive at Sinai; that is,
the Law and the tabernacle, the third and fourth
major sections of Exodus. Let us bring these two
together. At Sinai we have, of course, the giving of
the Law. Now what is the Law? It is smply a
picture of the holiness of God, that is, the character
of God. Let me put it another way. It is the un-
changesbility of God, the unrelenting character of
God. This is why the Law and the giving of the
Law is a time of terror, because there is nothing
more terrible to human beings than to face squarely
up to the fact that God is absolutely unchangeable,
that nothing will change him. This gives wonderful
comfort to us when we think of his love and care
and grace, but it is frightening when we think of his
holiness, his anger, and hiswrath. This means that
God can never be talked out of anything. God can
never be bought off. We cannot get him to lower
his standards in any degree. The Law is the abso-
lute, irrevocable standard of God's character,
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which is what we discover as we come into the ex-
perience of the Lordship of Christ — he is abso-
lutely unchangeable. He will never lower his de-
mandsin our life.

Now the Law by itsdlf, therefore, is a frighten-
ing thing. God's holy character terrorizes us. Do
we redlly take seriously what God says to us about
himself? Listen: “You must be perfect, as your
heavenly Father is perfect” (cf, Matt 5:48 RSV).
Do you take that seriousy? Well, most of us
spend a lot of time trying to water it down some-
how. Be pefect! That is frightening! How can |
be perfect? God's answer to that question is the
tabernacle — the ritual and the sacrifice connected
with it. That is why on the mountain, yes, the very
same mountain on which he gave the Law, which is
the revelation of his character, he aso gave the tab-
ernacle, his provision for dwelling with man. For
in the tabernacle, God dwelt among his people.

| like to visualize the camp of Isragl. You re-
member they were divided up, al the tribes; some
on the east, some on the north, some on the west,
and on the south. They were arranged in orderly
fashion. Right in the center was the tabernacle.
Over it, and over the whole camp, was the great
cloud by day and the fiery pillar by night. | have
often thought the camp of Israel must have looked
very much like the city of Los Angeles, lying out
there in the desert, spread out in afashion, and over
it a cloud — of smog, of course, in Los Angeles —
but in Israel it was a cloud which betokened the
presence of God. Here was God dwelling among
his people. He could do it only by a most intricate
system of sacrifices and rituals and a very compli-
cated procedure of bringing the people into his
presence.

If you went into the camp of Israel, you would
pass through al the tribes on whichever side you
entered and find your way at last to the center of
the camp, where the Levites were. As you contin-
ued through the Levites you would come to the tab-
ernacle. At first you would pass through a great
gateway into the outer court where you would find
certain articles — the brazen altar and the brazen
laver — and then there was an inner building with a
vell across the entrance into which no one dared
enter unless he were a priest. The priests adone
went into the holy place. Behind another veil insde
the holy place was the Holy of Holies. The only
piece of furniture in it was the ark of the covenant
including the cherubim of mercy with their wings

touching each other over the ark. Into that place,
we are told, only the high priest could go, and he
only once a year, under the most rigid and precise
conditions.

Now what does al this teach? Simply that
God is absolutely changeless and holy. He can
dwell among people only under the most rigid
conditions. The trouble with the tabernacle was
that it only permitted the people to come before
God representatively, but, actually, they were ex-
cluded from his presence.  The common people
could never come before him. Only the high priest
could. and he in fear of his life, and only once a
year, that's al. That is the restriction of these Old
Testament rituals.

You see, the trouble with the Old Testament
and the saints of that time was not the Law. There
was nothing wrong with the Law. The Law is ab-
solutely good. Paul says so. Sometimes we speak
of the Law as though it were wrong, but it isn't.
The Law was absolutely good. It still is. The
trouble was with the tabernacle, and the system of
sacrifice. It wasn't complete enough. It wasn't
real enough. It was only shadows, just pictures. It
could never redlly do anything. That is why, when
we come to the book of Hebrews, the whole book is
dedicated to teaching us that the Law of God is till
unchanged, but the approach is completely differ-
ent, for we come to the One who is the antitype, the
reality, symbolized by all these shadows. We read
in Hebrews, “we have confidence to enter the
sanctuary” (Heb 10:19b RSV) without any fear
whatsoever, for in the blood of Jesus and by means
of the cross, God has set aside al that separates,
and has brought us near to himself.

The great message of the book of Exodus is
that by means of the cross, God has made it possi-
ble for a haly, unchangeable God to dwell with us.
The whole of the tabernacle is a picture of God's
dwelling with his people. The great truth for us
here is that God has now settled so totally the
problem of sin in us, absolutely settled it, that as
Paul saysin Romans 8, “There is now no condem-
nation” {cf, Rom 8:1}, none whatsoever. None
whatsoever! We have perfect access to the Father
through the Son, and God's indwelling Spirit will
never leave us or forsake us. He has taken up his
tabernacle in our hearts and lives.

One of the things | am in perpetua enmity
against is the practice among Sunday School teach-
ers (for they are the ones most guilty of this) of
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teaching children that a building is the house of
God. The reason | don't like that is primarily be-
cause it is not true. There was a building which
was the house of God in the Old Testament, the
tabernacle, but it was a mere shadow. The temple
in Jerusalem took its place. It, too, was a shadow.
But when you come into the New Testament you
never find a building designated as the house of
God. The house of God in the New Testament is a
human body. “You are the temple of God,” Paul
says (cf, 1 Cor 3:16). Therefore, you are never out
of church. | think we have taught our children one
of the most deadly of errors when we teach that a
building is the house of God. When we say that, it
is very difficult for them to grasp the idea that their
bodies are the temples of God.

That is what God wants us to learn — that we
are never out of church. That Jesus Christ himself
is dwelling in your body which is his temple, and it
is built exactly like the tabernacle. It has a three-
fold structure:

The outer court is this body of flesh and bones
which we see.

The holy place is the soul — the realm of emo-
tions, mind and will. That area in which we
have free intercourse one with another as we
talk and share experiences together.

But deep at the center is the Holy of Hoalies,
your spirit; in that place the Spirit of God
dwells.

So each of us is a walking tabernacle. This whole
book of Exodusisto impress upon us, as we read it
through, that great New Testament truth — the glory
of living with God himsdlf in the midst of our life
and the demands that truth makes upon us, the re-
sponsihilities it brings upon us and the privileges it
gives us. The great need is for awalk resting upon
the finished work of the Lord Jesus Christ, aone,
making this al possible for us.

Stll, Exodus isn't enough. We need to go on
into Leviticus and see what this demanding Law
does to us in its effort to correct us and guide our
lives. In Leviticus you will find another great truth
which, if you have not yet learned, will explain why
you find yourself bound, hampered, and fettered in
acontinual up-and-down experience.

Prayer:

Our Heavenly Father, how much we thank
you for this mighty word of truth. When
we think, Lord, how it has come to us
through the instrumentality of prophets and
apostles, of fishermen, of common, ordi-
nary men like ourselves, who wrote by
your inspiration, and how it has been pro-
tected and passed on to us at the cost of
blood and toil and sweat and tears and
death, we are amazed. Lord, help us to
value this word and to believe it and to
walk in its light, knowing that here is the
word of liberty, the word of knowledge that
can set us free. We thank you for it in
Christ’sname. Amen.
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LEVITICUS: The Way to Wholeness

by Ray C. Stedman

Have you ever embarked on a journey through
the Bible, only to get bogged down in the book of
Leviticus? You go through Genesis in fine style,
learning about Abraham and Isaac and Jacob and
all the things that happened to them. Then you get
into Exodus where you have such dramatic inci-
dents as Moses confrontation with Pharaoh in the
court of Egypt, the opening of the Red Sea, and the
giving of the Law. Then you start into Leviticus.
After you have plodded through the offerings you
get into the priesthood, the ceremonies, al the re-
dtrictions of diet and specifications for the dress of
the high priest, and various other strange functions
and feasts. About that time, your interest evapo-
rates, you run out of gas, and that is the end of
your reading through the Bible. lsn't that right?

I know this book is a bit difficult. It does ap-
pear to be very dry. It could be called “the dryness
barrier,” but if you can penetrate the dryness bar-
rier, you will find the Bible a fascinating book in-
deed to read al the way through.

Leviticus reminds me of visiting a factory
without a guide. When | first came to this area, |
went to San Francisco where a friend of mine had a
large steel products factory. | went into the factory
to see what they were doing. My friend was busy
a the moment and couldn’'t come with me, so |
went by myself. My first impression as | stepped
into the huge building was one of tremendous
clamor. The noise was fantastic!  Great machines
were pounding away, big trip hammers were
smashing down, and other machines were grinding
up metal and spitting out parts. | couldn't even
hear myself think. My second impression was of
mass confusion. Nobody seemed to know what
they were doing. Men were running here and there,
paying no attention to one another, some getting in
the way of others, and the machines were al
working away with no apparent harmony or con-

nection a all. Then my friend joined me and began
to take me through the plant. First, he showed me
one area and explained what they were doing there,
and then a certain machine and what it did. We
continued in this way until we ended up in the
shipping department. When | saw the fina prod-
uct, | understood the factory. It al made perfect
sense. | was no longer confused.

Thisis what you may experience with the book
of Leviticus. You come into it and find many
strange ceremonies and sacrifices, many odd re-
dtrictions, diet problems, and various other diffi-
culties which al seem to be so meaningless. But
then you discover that they have a very complex,
intricately articulated relationship moving toward a
purposeful end. That end is stated clearly in this
book, and if you want to understand Leviticus, one
verse right near the center of the book will help
you:

You shall be holy to me; for | the LORD am
holy, and have separated you from the
peoples, that you should be mine. (Lev
20:26 RSV)

That is the purpose of the book of Leviticus.
God is saying to these people of Isragl, “1 have
separated you from all the nations around you in
order that you might be mine.” When we Chris-
tiansread his, we must understand that we are the
people of God today. What God said to Isragl he
also saysto us, for in the new relationship we have
in Jesus Christ there is neither Jew nor Gentile
there is but one man, one body in Christ. The
promises which appear in picture form in the Old
Testament belong aso to us who live this side of
the cross.

Perhaps you were turned off right away by the
word holy in this passage. | don’'t know what you
think holy means, but you probably read into it
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things from your past experience which make it
unpalatable to you. Most of us associate it with
some kind of grimness. We think “holy” people are
those who look as if they have been steeped in
vinegar or soaked in embalming fluid. | used to
think of the word that way, and holiness was not
atractive to me at al. It repelled me. But | ran
across a verse in Scripture which spoke of “the
beauty of holiness,” (Psa 29:2 KJV) and | asked
myself, “What in the world is beautiful about holi-
ness?” When | found out, | had to agree that holi-
ness isindeed a beautiful thing.

But most of us react initially to this word as
did the little girl who happened to see a mule look-
ing over the fence at her. She had never seen a
mule before, and she said to it, “1 don’t know what
you are, but you must be a Christian — you look
just like Grandpa” Others associate it with
strangeness, apartness, as though holy people are
weird, peculiar individuals who live out in the des-
ert somewhere, remote from the rest of us. They
are different.

But the Bible itself suggests none of these ideas
concerning holiness. If you want to get at the
meaning of this word, you must go back to its
origina root. This word is derived from the same
root from which a very attractive English word
comes. This word is wholeness. So holiness
means “wholeness, being complete” And if you
read wholeness in place of holiness everywhere
you find it in the Bible, you will be much closer to
what the writers meant. We all know what whole-
ness is. It is to have together all the parts which
were intended to be there, and to have them func-
tioning as they were intended to function.

That is what God is talking about. He says to
this people, “you shall be whole, because | am
whole” God is complete; he is perfect. There is
no blemish in God; he lives in harmony with him-
self. He is a beautiful person. He is absolutely
what a person ought to be. Heisfilled with joy and
love and peace. He lives in wholeness. And he
looks at us in our brokenness and says to us, “You
too, shall be whole.”

That word wholeness has power to awaken
desire within us. We long to be whole people.
Don’'t you? Don’t you want to be what God made
you to be, with al the ingredients of your personal-
ity expressed in balance? That is what the book of
Leviticus is adl about. In fact, so is the whole Bi-
ble.

We are so aware of our own brokenness, of our
lack of wholeness. We know how much we hurt
ourselves and each other. We are aware of our
inability to cope with life. We sometimes put up a
big facade and try to bluff our way through as
though we are able to handle anything. But inside,
half the time, we are running scared. That is a
mark of our lack of wholeness. We also know our
diabolical power to irritate, to enrage, and to in-
flame others — and ourselves. But this great state-
ment in Leviticus 20:26 declares that God knows
al about human brokenness and hurt. He knows
that we are that way. He sees thisin sharp contrast
to his own wholeness. And his love reaches out
and says to us, “You shal be whole; for I am
whole. That is my purpose” he declares to his
people.

Man has lost hisway. He was made in the im-
age and likeness of God. When man first came
from the hand of God, he was whole. Adam func-
tioned as God intended man to function. He was
functioning in the image and the likeness of God.
But now we have lost that likeness. We 4till have
the image, but the likeness is gone. T. S. Eliot

Says,

All our knowledge brings us only closer to our
ignorance,

And our ignorance brings us closer to death.

But closeness to death does not bring us closer
to God.

And then he asks this question:
Where isthe life we have lost in living?

Isn't that the question so many millions are asking
today? Where is the life | have lost in trying to
live? Why don’t | know the way out? How come |
am so up-tight, so hurting, so broken?

God determines to heal man’s brokenness and
to make man whole again. And he knows how to
do it — he says so: “I have separated you from the
peoples.” (cf, Lev 20:24 RSV). It is a process of
separation. The reason we are so broken is that we
are involved in a broken race. Our attitudes are
wrong. Our vision of life is twisted and distorted.
We believe illusions, take them to be facts, and act
upon them. We are following phantoms and fanta-
sies and delusions. So God must separate us. He
has to bresk us loose from conformity to the
thought patterns and attitudes and reactions of
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those around us. He has to deliver us from all that,
straighten out our thinking, set our minds and
hearts aright, and correct our tangled, fouled rela-
tionships.

This is a process which takes infinite patience
and love, because it is voluntary — God never
forces us into it. It can occur only to those who
trust God enough to respond to his love. When |
was a boy in my early teens, | once tried to entice a
female deer out of a thicket into a little clearing to
get her to take an apple from my hand and edt it.
She was a wild doe, and very much afraid. She
saw the apple and obvioudy wanted to come and
take it. She would venture a few steps toward me,
but then would become frightened and retreat into
the woods. Then she would come out again, stand
dtill and look around for a minute, then start graz-
ing as though indifferent. | stood perfectly till,
holding out the apple. She would come a bit closer
— then a twig would snap and she would disappear
back into the bushes.

Now, it was perfectly possible for her al aong,
if only she had known it, smply to walk right up
and grab the apple and start eating it. | would not
have hurt her at all. | wouldn’'t have tried to cap-
ture her nor do anything else to her. But she didn’t
know that.

| was there a long time, at least haf an hour,
trying to get her to come out of the woods. Finadly,
she came about halfway toward me and stood there
with her neck stretched out, trying to muster the
courage to reach for that apple. Just as | thought
she was going to do it, a car passed nearby and she
was gone. | had to eat the apple mysalf.

That strikes me as such an apt picture of what
God contends with in reaching out toward man. It
takes infinite patience and love to impart the neces-
sary understanding to fearful, hurting men and
women like us.

That iswhy God gave us his book. He startsin
kindergarten with us. He starts with pictures and
shadows, with visual aids, in order to show us what
he is going to do some day. All the ceremonies and
offerings of the Old Testament are shadows and
pictures of Jesus Christ. So Chrigt is here in the
book of Leviticus. God shows us, through his
people Israel, his way of healing human hurt. This
is God' s way to wholeness.

“Well,” someone might say, “I thought Jesus
Christ was God's way to wholeness.” That is ex-
actly true. Heis. But his availability is not limited

to us, you see. Men and women before the cross
were also hurting and broken and fragmented, just
as we are. They needed Christ dso and he was
available to them. The way they saw him was
through these pictures. Thus, as they understood
what these pictures depict, and laid hold of that,
they came to the same joy and peace that we have.

If you do not believe that, read the Psalms and
see how much David understood of the presence
and the grace of God in his life. He was a man
who was healed by God. He came to understand
that God was his strength and his very life, and that
God could meet every need of his heart and work
out al the tangled relationships in his family and in
his personal life. All thisis reflected in the Psalms
he wrote.

Leviticus, then, is full of Christ. All the sacri-
fices, the rituals, and the ceremonies pictorialy
describe Jesus Christ and his work, and how he
was available to men and women then. And as we
read this book from our vantage on this side of the
cross, we will learn a great deal about how Jesus
Christ can meet our needs now. Therefore, thisis
not just a historical book. It isn't just for “news.”
It is a tremendously practical manua on how to
live asa Christian.

But there is even more: when you read the book
of Leviticus and understand what it is saying, it
will help you to understand yourself. You see, in
Jesus Christ God took upon himself the form of
man. Jesus came to this earth, God in the flesh,
and dwelt among us as man — man as God intends
man to be. He came to where we are. And every-
thing that he was and did as man is what we also
are or can be. S0, as you read this book, you will
understand more about yourself, and about what
your grest, crying needs are, and about how you
operate.

We are a mystery to ourselves. We don't even
understand how we think. We are baffled by our
own experience. Don't you feel that way?

Remember the way Paul expresses this in Ro-
mans. “The good things that | want to do | cannot
do; and the evil things that |1 don't want to do are
what | do,” (cf, Rom 7:19). This is a picture of
life. It is a very penetrating, probing analysis of
what is going on in your life and mine. This is
what the book of Leviticus shows us — the reasons
why, the understanding of ourselves. It is designed
to meet the hurt of man, just where we are. And as

Page 16



LEVITICUS: The Way to Wholeness

we learn how to accept the healing of God, it will
show us what we can be.

Because that is true the book falls into two ba-
sicdivisons.

The first part speaks to man's need. It reveas
where we are as people, and sets forth God's
answer to that need.

The second part reveals what God expects
from usin response.

First comes God's provision, and then the perform-
ance which results from that provision.

In the first sixteen chapters, there are four ele-
ments which set forth man’s need and reveal what
we are like:

1. Thefirstisaseries of five offerings. | am sure
that God gave us five fingers on each hand so 3.
that we can remember the five offerings:

First isthe burnt offering,
Then the med offering,

The peace offering,

The sin offering, and

Finally, the trespass offering.

These are al pictures of what Jesus Christ
does for us, but they are aso pictures of the
fundamenta needs of human life. They speak
of the two essentials for human existence —
love and responsbility. We can never be
complete persons if we are not loved, nor if we
do not love. Loveis an absolutely essentia in-
gredient of life. Nothing harms or distorts or
disfigures or blasts a person more than to deny

him love. But there is another essentia too. In 4

order to be whole, in order to have self-respect
and a feeling of worth, we must have a sense of
responsibility. We must be able to accomplish
what is worthwhile. So, we need both: love
and responsibility.

2. The second element in these chapters is a
priesthood. This priesthood is provided to help
us handle the emotional and intellectual prob-
lems we face in trying to work out the relation-
ships involving love and responsbility. We
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congtantly run into emotional and intellectua
problems; we get upset, turned off, or turned
on, excited or depressed — we have al kinds of
emotional problems. And we get puzzled and
bewildered, baffled and uncertain as to what to
do — al kinds of intellectual problems. So, a
priesthood is provided to help us with these
problems.

In the Old Testament this priesthood was
the sons of Levi. That is where Leviticus got
its name. But for us, the priesthood is not only
Jesus Christ, our Lord and High Priest to
whom we can freely come, but it is also each
other. In the body of Christ we are al made
priests, one to another (cf, 1 Pet 2:5). That is
why we need each other. Basically and funda-
mentally we cannot get along without each
other, because we have these problems with
which we must have help.

The third element is the revelation of a stan-
dard by which we can tell the difference be-
tween the true and the false, the phony and the
real, the helpful and the hurtful — between
death and life. Isn't it strange that man in his
natural condition cannot tell the difference?
That is why there are thousands and thousands
of people who are doing things which they
think are helpful but which end up to be very
hurtful — and they do not understand why!
When the results begin to come in they cry out,
“What happened, what has gone wrong? Why
am | in a mess like this?” It is because they
could not tell the difference. So, a God of love
tells us the difference. He sets forth a standard
by which we can distinguish between that
which is essentially hurtful and that which will
actually help us.

Finaly in this first section there is an oppor-
tunity to respond — voluntarily. We need that,
too. God never imposes his will upon any of
us. We constantly need help. We need to be
brought to a place where we can recognize this.
Then we have to answer in some way; we must
give a response. This opportunity was pro-
vided in the Day of Atonement. If, when we
thoroughly understand our need and God's
provision to meet it, we then say “No” to him,
he will let us do so. We might never return to
that point again. But God aways gives us a
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long period of preparation in which he leads us
into a full understanding before our rejection of
him can become final.

The second section of the book, Chapters 17
through 27, describes the performance which is
possible on the basis of the provison God has
made, the kind of a life that can be lived on this
basis. But notice the order! God never mentions
performance to us until he has fully discussed pro-
vison. He never speaks about our behavior until
he has made clear the power by which we are to
act.

| must admit that we in the church often get
this backwards. And a great deal of damage has
been done to people by inssting that they act ac-
cording to a certain behavior pattern without giving
them any understanding of the power by which to
do so. There are times when, in all sincerity and
because the Scriptures are not understood very
well, people are taught that they must live up to a
certain standard before God will accept them; that
they must produce, come through, or God won't
love them. That istotally wrong! That isthe lie of
Satan! That is deadly legalism — yet we have all
had our part in it.

But that is what God is here to correct. He
never doesthat. He always helps us first, and once
we understand the basis upon which to act, then he
sets forth for us the pattern, the standard of per-
formance.

Here again there are four elements:

1. First, thereis aneed to understand the basis for
wholeness. This basis is blood. Anyone who
has read the Old Testament knows that it is full
of blood. There are al these strange sacrifices,
thousands of them offered every year — bulls
and calves and goats and sheep and birds of al
kinds, offered up al the time — a veritable river
of blood flowing through the Old Testament.

Many people, looking at this, say,
“Christianity is nothing but a slaughterhouse
religion.”

Why al this bloodshed? Because, by this
means God is trying to impress us with a fun-
damental fact. He is telling us that the issues
of our life run very deep, that they can be
solved only by a death, that the basis for
wholeness is a life given up, that we will never

make it merely on the basis of our natural life.
We must somehow discover a new kind of life.
And we have to give up the old before we can
have the new! That iswhat heistelling us. We
can’'t have both! The struggle of the Christian
life is that we keep trying to hang on to the old
way of life and refuse to accept the new. This
iswhat the blood speaks of.

2. The second element is the practice of lovein all
the relationships of life. The Bible is intensaly
practical. It is not nearly so concerned about
what you do in the temple as about what you
do in the home as a result of having been to the
temple. So this book goes into the relation-
ships within the family, among friends, and
with society in general. It shows us exactly the
kind of love relationship that God makes pos-
siblefor usin all these aress.

3. The third element in this last section is the en-
joyment of the presence and power of God —
man in relationship to God, worshipping God,
and turned on by a living, exciting God! We
can learn here what the temple portrays about
our relationship to God and about how to think
of him. The most important thing in life is to
know the living God who is behind all things!

4. The last element is an awareness of the issues
at stake and their importance; of how our entire
life stands in the balance at this very point, and
adecision is expected of us. There is a choice
that we can make. And God brings us finaly
to that very place and helps us to see that in the
final analysis it is entirely up to us to choose.
God never says, “I’m going to make you leave
your misery.” Rather, he says, “If you prefer
being broken and don’t want to be healed, you
can stay right where you are. But if you want
life, then this is what is ahead.” God never
forces his will upon us. But he sets the choice
before us, makes it very clear, and then expects
aresponse on the basis that he has given.

In closing, we should return to our key verse:
“You shall be whole because | am whole, and
therefore | am separating you from the peoples in
order that you should be mine” That, findly, is
what God is aiming at. He wants us to be his.
Here the verb tense becomes very interesting. In
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our English text, this is in the future tense: “you
shall be mine” But the Hebrew has a strange us-
age, very different from English. You can put al
three tenses in one word, and that is what we have
here. God is saying, “You were mine, you are
mine, you shall be mine.” “Mine,” he says, that's
al: “Mine!” 1t includes al the tenses of life — the
past, the present, and the future.

If you pursue this idea through the Bible, you
can see how trueit s

Many of you know from your own experience
that after you became a Chrigtian, became
God's, you redlized that there was a sense in
which you had belonged to him all dong. Paul,
the apostle, says, “He [God] set me apart be-
fore | was born” (cf. Ga 1:15). And yet he
was a blustering, threatening enemy of Christi-
anity until his experience on the road to Da
mascus. But, looking back, he knew that he
had been God's dl aong. “You are mine”
God says. “Even though you are an enemy,
even though you are against me, hostile to me,
and fighting me, you are MINE!”

Then, in the present tense, God looks at us in
our brokenness, our hurting condition, our
fragmented, flawed, imperfect state, and he
puts his hand upon us and says, “You are
mine, right now, just the way you are. You
belong to me’

A friend of mine told a story recently of a
true incident which | think is so illustrative of
this: He told of a children’s service at a rescue
mission in a midwestern city a few years ago.
Children were putting on the program, and one
little boy was to give arecitation. He was only
about five or six years old and he had a de-
formity; he was a humpback. As he walked
across the stage to give his recitation it was
evident that he was very shy and afraid, and
very much aware of his condition. In fact, it
was the first time that he had ever tried any-
thing like this and it was a great struggle for
him.

Two older fellows had come into the back
of the room intending to ridicule the service.
One of them called out to this boy as he walked
across the stage, “Hey, bud, where are you
going with that pack on your back?’ The little

boy was completely demoralized, and he just
stood there and sobbed.

A man got up out of the audience and came
up to the platform. He knelt down by the little
boy and put his arm around him. He said to
the audience, “It must take a very callous and
cruel person to say something like that to alit-
tle boy like this. He is suffering from some-
thing that is not hisfault at all. In spite of this
deformity, he was trying for the first time to
venture out and say something in public. This
remark has cut him deeply. But | want you to
know that | love him just the way heis; this lit-
tle boy is mine, he belongs to me, and I'm
proud of him” And he led the boy off the plat-
form.

That is what God is really saying to us.
He sees our hurt and our heartache and our
longing and our brokenness, and he says,
“You're MINE!”

But that isn't all. Because of his power and
wisdom, God says, with that wonderful hope-
fulness of aloving father, “You shall be mine —
hedled, made whole, with al your blemishes
and deformities corrected, al your faults
straightened out, al your iniquities set aside,
all your tangled relationships unsnarled. You
shall be whole, for | am whole.”

That is what this book is about, that is what the
Bible is about, and that is what Jesus Christ is
about.

Not long ago, | had the encouraging experience
of talking with three people who | would have said
were absolutely hopeless two years ago. They were
hostile and rebellious and so torn up insde that
they could not get along with themselves nor any-
body else. No one could even talk to them much
less reach them with the truth. They were ruined,
literaly ruined. But now the healing has begun. It
is very evident that they are on their way to whole-
ness. God is correcting the problems of their lives.
And that iswhat he is doing here with us.

| don't know anything more suggestive of this
activity for us than the Lord's table. This event
tells us of how God, in love, began the process of
healing. It portrays for us how he began to reach
out to usin the cross, in the suffering of Jesus, and
how he broke the power of darkness and began to
set us free. Our Lord Jesus gave us this event to
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teach us the meaning of these ancient sacrifices: a
life poured out for us, a life given up in order that
we might have a new basis of living, in order that
we may be his.

Prayer:

Our heavenly Father, each time we come to
the Lord's table, we ask you to make it
very rich and meaningful to us. May we,
in our mind’s eye, see the Lord Jesus as the
Lamb of God who takes away the sin of
the world, who has broken through the sin

and now reaches out to usin tender, forgiv-
ing, accepting, understanding love, and
who offers us everything it takes to
straighten out the tangled relationships of
our lives. Lord, help us to understand this
and to lay hold of it, to give thanks for it.
We know that for many, the healing has
begun and is still progressing. For some, it
is just beginning. There may be some for
whom it has not yet started. We pray that
in your love, Lord Jesus, you will reach
them and hea them. We ask it in your
name, Amen.

barrier, broken through the fear barrier,
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by Ray C. Stedman

The Pentateuch — the first five books of our
Bible — trace for us the spiritual journey of an in-
dividual from sin into belief and to glorification in
Christ. The whole Old Testament was written so
that we might see in a vivid way what the New
Testament declares to be true. The New Testament
confirms this. The New Testament says that al
these events involving Isragl happened as an ex-
ample to us, and were written down for our in-
struction (1 Cor 10:11) since they are pictures of
what we will go through, as we move along with
Jesus Christ:

Now, the book of Genesis is a picture of hu-
manity in al its strident, clamant need. It por-
trays what we look like as aresult of the fall of
man and the consequent need for God in our
life. From Exodus to Deuteronomy, we have
the way from Egypt to Canaan as a picture of
the way the Chrigtian will move from the dav-
ery of sin to the freedom of victory in Chrig,
victory in the midst of his enemies. This is
precisely the spiritual journey God has called
us to, so these books become exceedingly help-
ful for us. If you read the Old Testament as
nothing but a history of ancient events concern-
ing people who have long since disappeared, it
will be the dullest, most boring reading you can
find. However, if you read it as a picture of
what is happening in your life, vividly dis-
played in terms of these people of old, you will
find fascinating reading indeed.

The book of Exodus is a picture of God's de-
livering power. There we have the three great
events in the early life of |srael — the Passover
in Egypt, the crossing of the Red Sea, and the
giving of the Law on Mt. Sinai. These corre-

spond with God's work in us. Like the Isragl-
ites in the Passover, where the blood was
sprinkled for them, we too realized that the an-
gel of death had passed over us in the blood of
Jesus Christ shed on the cross and by that
event, we were saved. We too moved out
across the Red Sea when we openly declared
our redemption in Christ and cut off the ties
that bound us to the world. We came into the
wilderness and heard the Law of Moses when
we began to learn, perhaps for the first time in
our lives, the kind of God with whom we had to
deal, a God of utter holiness, of complete right-
eousness, utterly consistent with himself.

Then in the book of Leviticus we learn how to
worship, what it is this kind of God demands,
and how a God of such surpassing holiness can
dwell with men and women like ourselves.
Here we discover the means by which God
makes possible the necessary intercourse be-
tween God and man.

Now we come to the book of Numbers:

In Numbers we have dramatically set forth
what is perhaps the hardest lesson a Christian has
to learn — to trust God instead of his own reason.
This is where we struggle, isn’t it? We think that
what we want to do and the way we want to do it is
the right way. The hardest struggle we have, even
as these Isradlites had, is to learn to beieve that
God knows what he is talking about and that what
he tells us is the truth, and is for our good, and to
operate on that basis despite what friends and oth-
ers around are telling us concerning the right way.
Proverbs puts it so graphicaly, “There is a way
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which seems right to a man, but its end is the way
to death,” (Prov 14:12 RSV). The book of Num-
bersis apicture of that experience in the believer.

You will recognize, of course, that it is the ex-
perience of Romans 7 where the unhappy, defeated
Christian, who is his own worst enemy, is being
disciplined by God because God as a father loves
him. He is experiencing in the midst of this disci-
pline the fatherly love and care of God and protec-
tion from his enemy. That is what the book of
Numbers portrays. It is a picture of people who
have come out of Egypt but who have not yet
reached Canaan. They had the faith to follow God
out of the bondage and davery of sin but have not
yet come into the fullness of liberty and rest in the
Holy Spirit — Canaan being a picture of the Spirit-
filled life.

This book falls into three divisions:

The first is included in Chapters 1 through 10,
and is a picture of God’s provision for guidance
and warfare. These are the two critical needs of
Israel in their march from Mt. Sinai, where the
Law was given, until they came north across the
wilderness of Paran to the edge of the promised
land, the land of Canaan. On the way they would
need guidance, because this was a trackless wilder-
ness, moreover, they would need protection, for the
wilderness was occupied by fierce, hostile tribes
that opposed them every time they turned around.

All of this, you will recognize, is an exact pic-
ture of our need, isn't it? We need guidance be-
cause of the clever subtleties of the world in which
we live and the ease with which we can be mided
and derailed; and we need protection because of the
enemies among whom we dwell, those within us
and round about us, who would defeat us if they
could.

In this section that begins with the arrangement
of the camp, note two things—

The podtion of the tabernacle with the
tribes on every side, and

A numbering of the armed men of Isradl.

These are pictures for us of the need for defense
against the enemies of God. God provides all the
strategy and resources necessary to meet every en-
emy that comes our way. There is not only the or-

der of the camp (the tabernacle surrounded by the
tribes), but also there is the cloud over the camp by
day and the pillar of fire by night — al of which
(tabernacle, cloud, and pillar) picture for us the
great truth of the indwelling of the Holy Spirit. We
have God in our midst. That is agreat truth. Heis
able to direct and to lead us through the wilderness
of the world by the guidance of the Word. We are
led by the cloud and the fire, just as Isragl was led,
and we are to be obedient to that leading. Thisis
all the potential we need to get us from the place of
the Law (the knowledge of the holiness of God) to
the rest in the Spirit which the land of Canaan rep-
resents. We have everything we need, just as |srael
had all that they needed.

But what happened?

WEéll, the major part of this book, from Chap-
ter 11 through 21, is a description of the murmur-
ing and rebelling of the people. It is a most re-
markable fact, but one every pastor and parent is
fully aware of, that rebellion and willful disobedi-
ence to God aways begin with murmuring and
critical complaining. Whenever you find yourself
beginning to complain and murmur and whisper
and carrying on a carping campaign against the
circumstances in which you find yourself, you
know that you are on the threshold of rebellion,
because it always begins there. Notice that there
are three kinds of murmuring — three levels of
complaint — that occur throughout the wilderness
journey.

1. There was, first of al, the complaint of the
people againgt the circumstances. They com-
plained about the manna and about the lack of
water; they complained about the meat and
about the wilderness itself. They were always
murmuring. This was their favorite outdoor
sport, it seems, and they worked at it day and
night. Nothing was right, not even the manna,
the miraculous supply of God every day.

| wonder if you know what manna typifies
in your life? Well, it typifies the Holy Spirit.
For the manna, it says, tasted like oil and honey
mixed together into a thin wafer. Qil and
honey are both symbols of the Holy Spirit.

On thisthey wereto feed. But it wasjust a
thin wafer. It wasn't enough to satisfy them —
athough it was enough to sustain them — be-
cause God never intended them to live so long
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in the wilderness. He intended them to get on
over into the land of Canaan and begin to feed
upon the abundant food there. But they got
sick of manna Who wouldn’t after forty
years, when it was only intended for a few
days? Manna for breakfast, manna for lunch,
mannafor supper. Nothing but manna, manna,
manna — until finally they began to complain
and rebel. Yet it wasn't God's fault. Manna
was never intended to satisfy. It was merely a
temporary provison until they could get into
the fullness of the land, just as God never in-
tended you to live on the experience of the
meager contact with the Holy Spirit you get in
a defeated Christian experience. Go on into the
land of abundant living. That is where you will
find satisfaction.

They adso complained about the lack of
meat, so God gave them meat for a month until
they were sick, and then they complained about
the abundance of meat. So on it went. In
murmuring they always thought about Egypt
and this is a picture for us of a degenerating
Christian experience. All they could think of
was the meat, the melons, the cucumbers,
leeks, onions, and garlic of Egypt. Imagine
dreaming of that kind of food! But that is what
Egypt meant to them. They had no thought of
Canaan because they had no knowledge of it.
All they had heard were sermons about Ca-
naan. They had no experience of it. All they
could remember was the world out of which
they had come. As Magjor W. lan Thomas puts
it in his book, The Saving Life of Christ,

What are these a picture of? A cucumber
is 12 inches of indigestion! Leeks and
onions and garlic have a very peculiar
property about them. They are the kind
of food you eat in private but everybody
knows about it in public.

Now this murmuring against the circum-
stances in which they found themselves was
met by the judgment of God in three forms —
fire, plague, and poisoned serpents.

| wonder if you can see in each of these a
picture of the inevitable result of whining,
complaining, and murmuring as a Chritian.
When we begin to complain about where God
has put us and the kind of people he has put us
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among and the kind of food we have to eat and
al the other circumstances of our life, we dis-
cover that the fire of gossip, scandal and dan-
der; the plague of anxiety and nervous tension
that takes its daily toll of our life; and the poi-
son of envy and jealousy are released in our
own life to sap our strength. These things are
inevitable.

Not only did the Israglites murmur against their
circumstances, but there were severd times
when they murmured against the blessing of
God. Imagine that. They came at last to the
edge of the land of Canaan, standing on the
very border line at Kadesh-barnea, and there
God said to them, “Now move forward. Pos-
sess the land.” They had sent out the spies and
had learned that it was aland flowing with milk
and honey. The spies had brought back grapes
so large that they had to carry them on a stick
between the shoulders of two men, the bunch
was so heavy. But they also knew that it was a
land full of giants, and because of the giants
they were afraid to go forward. They thought
the giants were greater than God, so they re-
fused to go on into blessng. They resisted
God's efforts to bless them. They were glad to
get out of Egypt but they were unwilling to go
on into Canaan. Thisiswhy they wandered for
forty years in the wilderness. The inevitable
judgment to them was that if they would not go
into blessing, they must experience the full re-
sults of a failure before moving on in God's
program.

Many, many Christians are living right
here today, square in the middle of a howling
wilderness, living on a minimum supply of the
Holy Spirit — enough to keep them going, and
that's all. They spend their lives in complain-
ing, unending murmuring against their circum-
stances, yet till are unwilling to move on into
the land that God has fully provided for them.
Thisis the problem of so many. While you can
be sustained in the wilderness, you will never
be satisfied, never. And that is why the wilder-
ness experience is aways marked by a com-
plaining heart and an unending criticism of
something or someone. In this book it never
ended until a new generation was ready to enter
theland. God said, “Not one of you older than
twenty years who went back at Kadesh-barnea
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will ever enter this land, except two men,” (cf,
Num 14:29-30). Those two men — Caleb and
Joshua— were men of faith who went on.

Thus it isn’t until we make a new begin-
ning in our lives, when we come to the end of
ourselves and it seems dmogt as if we begin
again in the Christian life, that we can go on
after we have resisted the work of the Spirit in
taking us into the land. This is why so many
Christians never seem to come to victory until
they have a crisis experience, a new beginning,
and then they enter into the land.

The Isradlites had one other occupation in
the wilderness besides murmuring, and that
was burying. The mark of the wilderness is
that it is a land of death. Did you ever think
how many Israglites died in those forty yearsin
the wilderness? This book begins with a cen-
sus of Isragl, and it totals 603,000 men alone,
men able to go out to warfare, who are at least
twenty years old. Six hundred and three thou-
sand. Most of those men were married. That
meant an equal number of women, as well as
al the children that were in that camp. Many
have estimated the total population at that time
to have been well over two million people. Yet
in the wilderness, in the space of forty years,
one million two hundred thousand of them died,
an average of 82 per day, so there was nothing
but a great big funeral going on all the time.
The wilderness was one huge graveyard. No
wonder they had to move so often. You can
imagine why, as literally scores of people
would die every day through that forty years
time. What a picture of what Romans says:
“To set the mind on the flesh is death,” (Rom
8:6a RSV).

Finaly, there is one other form of murmuring
here, murmuring against authority.  They
murmured against circumstances; they mur-
mured against God's effort to bless them, and
they murmured against the authority of God
expressed through Moses! They said, “All the
people are holy. Moses and Aaron, why do
you put on airs as though you were better than
we are? All of the people of God are haly, in
their own eyes,” {cf, Num 16:3}. They judged
themselves by their own standards and thus re-
belled against the properly congtituted author-
ity in their midst. They resisted with al their

strength the suggestion that these two should be
anything more than they.

Have you noticed that this is another char-
acteristic of the defeated Christian? He aways
thinks he is holy enough, that he is as holy as
he needs to be, and he resents anyone else who
seems to be ahead of him or to exercise any
authority. He resists any attempt to suggest to
him that he ought to be more than he is. That
iswhat these people did.

God met this attitude with the severest
judgment of all. Thereisthat dramatic account
of the rebellion of Korah and Abiram when
they openly challenged the authority of Moses
and Aaron. God divided the camp in half and
said, “Moses and Aaron you stand over here.
Korah and your group, stand over here, and the
people stand there,” {See Num 16:20 ff}. And
then he said, “ Stand back. | am going to show
you who is in authority here.” Heled Mosesto
say, “If these people live out their lives as nor-
mal ordinary men, then it isasign that God is
not with me, but if God does something abso-
lutely new and the ground opens up benesth
them and swallows them dlive, it is an indica-
tion that God is with me.” And as he said the
words, the ground opened up beneath Korah
and Abiram and dl their families, and they
went down alive into the pit. Thus God estab-
lished his authority through Moses by this re-
markable judgment. When we rebd against
authority, God judges with the utmost severity.

Through al this, interestingly enough, the
murmuring went on, in spite of the severity of this
judgment, until two things took place. One was
associated with the rebellion of Korah and Abiram
and the other was in connection with the serpents
that came and bit them at the time they complained
about the food:

Do you remember what Moses did to stop the
rebellion at the death of Korah and Abiram?
All the leaders of the twelve tribes took rods
and put them before the Lord. Aaron’s rod
was included among them, and when they came
back in the morning, they found that Aaron’s
rod had grown branches, the branches had
blossomed and the blossoms had grown fruit
and there were amonds hanging on the
branches, al taking place overnight. Of the
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twelve rods, only Aaron’s blossomed. Thisisa
picture of the resurrection life. In this, God is
saying that the only ones who have the right to
bear authority are those who walk in the full-
ness and power of resurrection life.

Then when they murmured about the food, he
sent poison serpents among them. In the third
chapter of John, our Lord makes reference to
this story. Moses cured the effects of the poi-
son by lifting up a brazen serpent on a pole,
and all who looked at it were heded. By that
God was saying the only cure of sin of any
kind, even sin in the Christian, is a look again
at the cross and the way it utterly repudiates al
human endeavor and human worthiness by
putting Christian living solely on the basis of
the resurrection life of Jesus Christ. “And as
Moses lifted up the serpent in the wilderness,
so must the Son of man be lifted up, that who-
ever believes in him may have eternal life”
(John 3:14 RSV)

The latter part of the book, Chapters?2l
through 36, is a remarkable record of protection in
spite of failure. Here you find victory over the
enemies around, the outward forces of King Arad,
Sihon, Og, King of Bashan, and the attempts of
Balaam, the false prophet, to try to undermine the
people of God which resulted only in greater
blessing. All of it is smply saying to us, in the
most vivid language God can find, that though we
are disobedient, though we are rebellious, though
we turn and refuse to go into blessing, though we

wander in a wilderness of defeat and despair and
barrenness year after year after year — nevertheless,
the Holy Spirit will never leave us.

Even in the midst of our weakness, he grants us
protection from our enemies and deliverance from
complete defeat. What a remarkable book. But
what a picture of what Paul sums up in the poign-
ant phrase, “Wretched man that | am! Who will
deliver me from this body of death? (Rom 7:24
RSV). That is why we need to move on into Deu-
teronomy, where we get the second law, the law of
the Spirit of life in Christ Jesus.

Prayer:

Thank you, Father, for these graphic things
not only written down for us, but lived out
in the lives of men and women like our-
selves. Thank you aso, for this marvelous
book so accurately preserved, so skillfully
recorded by which we may learn the truth,
if we only give ourselves to it and discover
what life is all about. Teach us, Lord, to
step out of the barren wilderness of our
own frustrated lives and begin to rest upon
the glorious provision of the indwelling life
of our Lord Jesus; to get out of the wilder-
ness into the land, to give up the frustration
of an imitation Christian and begin to enjoy
the fullness of a life lived in the power of
the Holy Spirit. We thank you for this
provision in Jesus name, Amen.
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DEUTERONOMY: The Law that Delivers

by Ray C. Stedman

Deuteronomy is the last of the five books by
Moses. It is a pastime of scholars today and a
supposed mark of intelligence to raise the question
of whether or not Moses actudly wrote these
books. There are those who maintain that Moses
really wasn't the writer, but that the Pentateuch
was made up by some unknown editor who went
through ancient books and abstracted various parts,
putting them together in a collection. They say we
now have nothing more than a collection of writ-
ings by unknown authors whose names have been
totally lost to us, and that Moses' name was simply
added as the author. This is what is called “the
documentary theory of scriptures.” Anyone who
studies comparative religions in high school or col-
lege will probably be exposed to it. Fortunately, it
is a theory that has aready been very well an-
swered and exposed as false. Amazingly, though,
it is still being taught in many places as though it
were true.

| remember that Dr. Ironside told me years ago
of listening to an outstanding liberal speaker at the
University of California at Berkeley who said
something like this to the listening young men:

Young gentlemen, | am regarded, at least in
some circles, as an authority on the documen-
tary hypothesis of the Old Testament books of
the Pentateuch and many questions are asked
me regarding the so-called books of Moses.
Much is being said today about the assured re-
sults of higher criticism and the critics tell us
that it is now certain that Moses did not write
the books ascribed to his name. But | want to
say that after having examined al the evi-
dence very, very carefully, and having worked

in this field for many years, my conclusion is
that if the five books of Moses were not writ-
ten by him, they must have been written by
somebody else named Moses.

The ordinary and usual concept that these are
the books of Moses is a very authentic one. The
book of Deuteronomy is the last great word from
the mighty man of God, just before his death. It
begins with a word about Moses and that he deliv-
ered these words to Israel beyond the Jordan, in
Arabah wilderness, and it closes with the account
of the death of Moses. It says that God ordered
Moses to go up into Mount Nebo which overlooked
the promised land. But because of his disobedience
to God in striking the rock with a rod instead of
speaking to bring forth water for the people in the
wilderness { see Num 20:6-12}, he was not permit-
ted to enter the land himself. But he went up into
the mountain and saw the land. And athough there
was not asingle sign of deterioration in his physical
body, he died, and God buried him there; no man
knows where Moses is buried.

But before he left, he preached this tremendous
message that we have recorded in the book of
Deuteronomy. This great sermon was delivered at
the end of forty years of wandering in the wilder-
ness. This was a new generation of people who
were camped just across the Jordan River, not far
from the city of Jericho. The message looks ahead
to the life that will be theirs when they have entered
into the land. They are through with the wilderness
and ready to enter the land of Canaan.
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Now let me remind you that these five books of
Moses are what might be called God's visua aids
to demonstrate what is happening to usin our own
spiritud life. As God leads the people of Isragl out
of Egypt through the wilderness into the land of
Canaan, they reproduce in al their journey the ex-
act same problems, same obstacles, same enemies,
and the same victories that we will be encountering
al through the journey of our spiritua life. The
bondage depicted by Israel as daves of Egypt isthe
same as the bondage to the world we experienced
before we were Christians.  And the land of Ca-
naan, flowing with milk and honey, pictures a life
filled with continua victory, which can be ours in
Christ. All this is God's way of picturing for us
what is happening in our individual lives. If you
read your Old Testament with this key in hand, it
becomes a smply luminous book. Every story in it
has a direct relationship to you and there are mar-
velous lessons to be learned.

In my own experience, | could not understand
the mighty truths declared in the New Testament
until 1 saw them visually demonstrated in the Old
Testament. As these stories come to life for us and
we see how they apply to our own experience, then
the New Testament truths which are so familiar to
our ears become living, vibrant, vital experiences.

Moses' great sermon in Deuteronomy fallsinto
three divisons. (Every good preacher has three

points to his message.)

The first four chapters review God's love and
care of Isradl in the wilderness. Most of these
people waiting to enter the land had gone
through only part of the wilderness journey.
They were only children when, forty years ear-
lier, Israel had stood at Kadesh-barnea and re-
fused to enter into the land. Many of them are
now just young men and women — twenty or
thirty years of age. They need to be reminded
of what God has done during the wilderness
journey.

So Moses' first task is to recite to them the
wonderful care and love of God watching over
them, as he led them with a pillar of fire by
night and the cloud by day, and guided them
through the trackless, howling desert. He tells
how God brought water from the rock to dake
their thirst in a vast and waterless area. And
how he delivered them from their enemies again
and again; how he fed them with manna that
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did not fail. Imagine it! For forty years God
fed more than two million people every day
with manna that fell from heaven. What mar-
velous evidence of his loving concern for this

people.

The second division is a great resume of the
Law. The Ten Commandments appear in the
Bible for the second time here, beginning with
Chapter 5, Verse 27. Here are the laws on di-
vorce, on faithlessness and the penalty that was
extracted if any were caught in some suspi-
cious dStuation. Here are the penalties for
idolatry, and for sorcery, and the warnings of
God against falling into the terrible, terrible
deeds practiced by the tribes that then inhabited
the land.

It is essential to understand that the land
into which these people were coming was in-
habited by people who were utterly given over
to lewd and obscene practices. The book of
Deuteronomy is a mighty revelation that God
expected his people to live in the midst of a
sex-saturated society, among people who were
completely committed to the most vile prac-
tices. | think this is encouraging to us who are
being asked to live in just such a society today.
And yet God expected his people to keep them-
selves completely from these things and to be a
holy people in the midst of sex-mad nations.
Then, at the end of this section, there is a re-
capitulation of the sanitary laws, which are
also found largely in the book of Leviticus.

The third divison of the book, Chapters 27
through 34, is amighty revelation of the future,
both in terms of blessings and of curses upon
Isragl. The twenty-eighth chapter is one of the
most amazing prophecies ever recorded. This
prophetic passage is fully as complete and re-
markable in its detail as any other prophecy in
Scripture. It is a prediction of the entire his-
tory of the Jewish people, even &fter they
ceased to be a nation and were scattered over
the face of the earth. Here you can find the en-
tire record of all that Israel has gone through in
these long, long centuries.

First, there is the prediction of the Baby-
lonian dispersion; when Isragl would fail to
heed the prophets and turn to other gods,



DEUTERONOMY: The Law that Delivers

God would send them out into captivity.
This happened, as you know, under Nebu-
chadnezzar.

Then there is the prediction of their return
to the land and how, after centuries, they
would fal again into the terrible sin of re-
jecting the Messiah. A strange nation
would come in from the west, the Romans,
who would be hard and crudl people. They
would burn the cities, destroy the inhabi-
tants and disperse them again, to the ends
of the earth.

Israel would wander for many, many cen-
turies as a people without a land, but God
would at last gather them again and there
would be an ultimate restoration. All of
this is precisely predicted in the twenty-
eighth chapter of Deuteronomy. There are
predicted blessings for the obedience of the
people — wonderful blessings. And there
are curses that would come upon them if
they disobeyed the word of God.

The key to this book is in its name: Deu-
teronomy means “the second law.” Thefirst giving
of the Law was in the twentieth chapter of the book
of Exodus, where you have the Ten Command-
ments. Why was it necessary for the Holy Spirit to
give the Law twice? Why do you find the Ten
Commandments once in Exodus and again in Deu-
teronomy? And all the sanitary regulations and the
dietary regulations are reproduced in Deuteronomy.
Why? From the book of Romans in the New Tes-
tament we learn that the Law of God has two func-
tions. In Paul’s great argument in Romans, the
Law is aso brought in twice. It isintroduced first
in Chapter 1 and then again in Chapter 7. And in
the third chapter there is a specific statement of
what the Law was designed to do. Most of us think
God gave the Law to the human race to keep us
from doing wrong and to make us do right. If you
ask the man on the street what was the purpose of
the Ten Commandments, he would probably say,
“It isto keep us from doing wrong.” But thisis not
the reason the Law was given. God never dreamed
for a moment that the Law would keep anybody
from doing wrong. The reason the Law was given
is set forth in Romans:

Now we know that whatever the law
says it speaks to those who are under the
law, [Why?] so that every mouth may be
stopped, and the whole world may be held
accountableto God. (Rom 3:19 RSV)

That is the reason the Law was given in the
first place: It was given to man to revea the sin-
fulness of his acts, because there is this amazing
faculty about the human heart — we never think that
what we are doing iswrong! It is dways what the
other fellow does that iswrong, isn't it?

It's remarkable the different expressions we
have for this. We have a whole category of words
that use apply to things we do and quite a different
set for what everybody else does:

Others have prejudices — we have convictions.
Others are stingy — we are very thrifty.

Others try to keep up with the Joneses — we are
simply trying to get ahead.

And so it goes all the way down theline.

Now what does the Law do? Well, the Law
comes in and applies the same terms to everyone.
The Law says,

“You shall not murder.

“You shal not steal.

“Y ou snall not covet.

“You shal love the Lord your God with al
your heart and all your soul and all your
strength and have no other gods.”

And the Law is absolutely impartial in its applica
tion. When we are confronted with the Law of
God, we can no longer deceive ourselves. We have
to admit that what we are doing is wrong. God
said that the Law was given “so that every mouth
might be stopped,” {Rom 3:19b RSV}. Thereis
nobody who dares to stand up to God and say,
“Wéll, others may be wrong, but right here you've
got someone that leads a good, clean, mord life.”
The Law says. No!

All have sinned and come short of the glory
of God. (Rom 3:23 KJV)

Therefore, the cross of Christ becomes the answer
to what man did. What Jesus did on the cross is
the answer to what we have done. “He bore our
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sinsin his own body on the tree,” {cf, 1 Pet 2:24}.
That is set forth so beautifully in the books of Exo-
dus and Leviticus in the sacrifices of the lamb, the
goat, the oxen, the calf, and the other animals.
They are pictures of the blood Jesus Christ shed for
the transgressions and sins we have done. Thereis
no way for a sinful man to deal with a holy God
except by some payment, some ransom, or some
justification being rendered to him for man’s sins.
It is the Law that makes us aware that we need to
make this payment.

But the Law comes in again in Romans7.
Once our sins are settled, isn't that enough? Once
we discover through the Law that we have done
what is wrong in God's sight and are guilty before
him, isn’'t that enough? No! There is another pur-
pose of the Law. Paul says,

What then shall we say? That the law
issin? By no means! Yet, if it had not been
for the law, | should not have known sin.
(Rom 7:7a RSV)

It is not sins here, but sin. Not what | have done,
but what | am. If it had not been for the Law, |
would not have known that | am under the grip and
influence of an alien, satanic philosophy whichisin
itself sin.

| should not have known what it is to covet
if the law had not said, “You shall not
covet.” But sin, finding opportunity in the
commandment, wrought in me all kinds of
covetousness. (Rom. 7:7b-8a RSV)

Paul continues:

Did that which is good, then, bring
death to me? [Was it the Law that did
this?l By no means! It was sin, working
death in me through what is good, in order
that sin might be shown to be sin, and
through the commandment might become
sinful beyond measure. (Rom 7:13 RSV)

He says, not only do | redlize that | have done
things which merit the just wrath of God, but that |
am a sinner indeed and have received Jesus Christ
as having paid the price on the cross, thus settling
the debt for my sins. But it is also through the Law
that | understand that | not only do things that are
wrong, but what | amiswrong in God' s sight. The
answer to this, we discover from the book of Ro-

mans, is in the resurrection of the Lord Jesus. He
died to pay for our sins. But further Paul writes:

For if while we were enemies we were
reconciled to God by the death of his Son,
much more, now that we are reconciled,
shall we be saved by his life. (Rom 5:10
RSV)

| learn that it is the presence of a living Savior
within my heart, who dwells within me, and who
makes available to me everything that he is, that is
the answer to what | am.

| need what he did because of what | have
done.

But | need what he is because of what | am.

This is what the book of Deuteronomy illustrates
for us.

If you read carefully through Deuteronomy you
will find two themes running throughout this entire
discourse that are not found in Leviticus or Exo-
dus:

The first great theme is of man’s utter weak-
ness and inability, even though he is cleansed, to
do anything in himsdf to please God. There is
nothing he can do in himsaf. His sincere, dedi-
cated efforts to please avail nothing. “The mind
that is set on the flesh ... cannot please God,” as
Paul puts it, { Rom 8:7a, 8:8b RSV}. Right along
with this is a wonderful parallel theme — the theme
of God's abiding presence. God himsdlf is the an-
swer to the demands of the Law in us. He himself
takes up residence with us in order that he might
meet the demands in himsalf. What he demands of
us, he himself supplies.

Let's look at a few passages so that you may
see this yourself:

1. Firdt, in Deuteronomy 6 you have the theme of
man’ s weakness. Moses says:

“When your son asksyou in timeto
come, ‘What is the meaning of the tes-
timonies and the statutes and the ordi-
nances which the Lord our God has
commanded you?'” (Deut 6:20 RSV)
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In other words, why do you do these
things? Why do you go through al these cere-
monies? Why do you kill these lambs and
goats and sheep? Why do you go up to the
tabernacle? What is the purpose of all this?
When your son asks you that, what do you

say?

“then you shall say to your son, ‘We
were Pharaoh’s daves in Egypt;’”
{Deut 6:21a RSV}

That is where we begin. That is what we are.
We are no better than daves.

“*We were Pharaoh’s daves in Egypt;
and the Lord brought us out of Egypt
with a mighty hand; and the Lord
showed signs and wonders, great and
grievous, against Egypt and against
Pharaoh and all his household, before
our eyes, and he brought us out from
there, that he might bring us in and
give us the land ..'” (Deut 6:21-23a
RSV)

He brought us out so that he might bring
us into the land. These are al symbols by
which God is teaching us what it takes to get us
out of Egypt and into the land. That was the
explanation they were to make to their sons.

Further on Moses explains:

“For you are a people holy to the
Lord your God; the Lord your God has
chosen you to be a people for his own
possession ...” {Deut 7:6a RSV}

A people for his own possession where he him-
sf will dwell.

but it is because the Lord [Jesus| loves
you, and is keeping the oath which he
sworeto your fathers, that the Lord has
brought you out with a mighty hand,
and redeemed you from the house of
bondage, from the hand of Pharaoh
king of Egypt.” {Deut 7:6b-8 RSV}

It wasn't anything in you; you have nothing. It
was God who did it — not man.
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3. Andin Chapter 9, there isthis elaboration:

“Do not say in your heart, after the
Lord your God has thrust them out be-
fore you, ‘It is because of my rightous-
nessthat the Lord has brought mein to
possessthisland’... {Deut 9:4a RSV}

“Not because of your righteousness or
the uprightness of your heart are you
going in to possess their land; but be-
cause of the wickedness of these nations
the Lord your God is driving them out
from before you, {Duet 9:5a RSV}

“Know therefore, that the Lord
your God is not giving you this good
land to possess because of your right-
eousness, for you are a stubborn peo-
ple” {Deut 9:6 RSV}

4. Near the end of the book, in Chapter 29, Moses

said:

“You know how we dwelt in the
land of Egypt, and how we came
through the midst of the nations
through which you passed; and you
have seen their detestable things, their
idols of wood and stone, of silver and
gold, which were among them. Beware
lest there be among you a man or
woman or family or tribe, whose heart
turns away this day from the Lord our
God to go and serve the gods of those
nations...” {Deut 29:16-18a RSV}

After forty years of training in the wilderness
he says, “Watch out. You never get to the
place where you can stand on your own.
Never!

“.. lest there be among you a root
bearing poisonous and bitter fruit, one
who, when he hears the words of this
sworn covenant, blesses himself in his
heart, saying, ‘I shall be safe, though |
walk in the stubbornness of my heart.’
This would lead to the sweeping away
of moist and dry alikee The Lord
would not pardon him, but rather the
anger of the Lord and his jealousy
would smoke against that man, and the
curses written in this book would settle
upon him, and the Lord would blot out
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his name from under heaven.” {Deut.
29:18b-20 RSV}

You see man never gets to stand in his own
strength. God never makes us so strong that we no

longer need him. Never!

We are continualy de-

pendent upon him. This is the great lesson taught
in Deuteronomy, just as it is aso taught in Ro-

mans 5 through 8.

Accompanying this theme is that of God’'s

abiding presence as the strength of the believer:

1. Back in Chapter 7:

“If you say in your heart, ‘These
nations are greater than |; how can |
dispossess them?  You shall not be
afraid of them, but you shall remember
what the Lord your God did to Pharaoh
and to all Egypt, ....” {Deut. 7:17-18
RSV}

know; that he might make you know
that man does not live by bread alone,
but that man lives by everything that
proceeds out of the mouth of the Lord.”
(Deut 8:3 RSV)

Does that sound familiar to you? Those
are the very words Jesus used in the wilderness
when he explained to the devil why he did not,
would not, and even could not — in that ulti-
mate sense of obedience — turn the stones to
bread. He said “You don't understand how |
live. | don't live by doing remarkable signs to
make everyone look up in amazement. Man
doesn't live like that. Man lives not ‘by bread
alone, but by every word that proceeds out of
the mouth of God.” But God isin me. That is
what makes me strong.” (cf, Matt 4:1-4)

Again the theme of God's presence:

“You are the sons of the Lord your
God; [therefore] you shall not cut your-

When you are up against problemsiin life — gi-
ants, difficulties, and various trials you say to
yourself, “1 don’t have any strength in mysdlf, |
can't do this;” —what should you remember? —
that God doesit. God isinyou. God is there
to meet that problem. God is there for living.

selves or make any baldness on your
foreheads for the dead. For you are a
people holy to the Lord your God, and
the Lord has chosen you to be a people
for his own possession, [There he lives.
There he dwells] out of all the peoples

Heisthere for the problem of your life.

“... remember what the Lord your God
did to Pharaoh and to all Egypt, the
great trials which your eyes saw, the
signs, the wonders, the mighty hand,
and the outstretched arm, by which the
Lord your God brought you out; so will
Lord your God do to all the peoples of
whom you are afraid. Moreover the
Lord your God will send hornets
among them, until those who are left
and hide themselves from you are de-
stroyed. You shall not be in dread of
them; for the Lord your God isin the
midst of you, a great and terrible God.”
{Deut. 7:18b-21 RSV}

What a statement!

2. Thenin Chapter 8:

“And he humbled you and let you hun-
ger and fed you with manna, which you
did not know, nor did your fathers
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that are on the face of the earth.”
{Deut. 14:1-2 RSV}

Even in the midst of the sanitary regulations for
Israel, where he is giving orders to the people,
governing the uttermost limits of their life he

says:

“You shall have a place outside the
camp and you shall go out to it; and you
shall have a stick with your weapons;
and when you sit down outside, you
shall dig a hole with it, and turn back
and cover up your excrement.” (Deut.
23:12-13 RSV)

Why?

“Because the Lord your God walks in
the midst of your camp, to save vou and
to give up your enemies before you,
therefore your camp must be holy, that
he may not see anything indecent
among you, and turn away from you.”
(Deut. 23:14 RSV)
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The presence of the living God is the secret of a
satisfying life.

Chapter 30 contains one of the most remark-
able passages in the Bible: Here is a marvelous
explanation of the dynamic that keeps the Law.
What is it that makes it possible for a man to obey
the Law? In the first part of this chapter, Moses
recounts the Law again. He tells the people of the
blessings that will come and warns of cursings if
they disobey. Then he says, Deuteronomy 30:11-
14:

“For this commandment which | com-
mand you this day is not too hard for you,”
{Deut 30:11a RSV}

Every man who falls short says, “It isno use. The
Law istoo hard for me. | can't do that.” Moses
saysit is not too hard for you.

“... neither isit far off. It isnot in heaven,
that you should say, ‘Who will go up for us
to heaven, and bring it to us, that we may
hear it and do it?” Neither isit beyond the
sea, that you should say, ‘Who will go over
the sea for us, and bring it to us, that we
may hear it and do it?"” {Deut 30:11b-13
RSV}

That is, who can bring this near to us so that it will
come into our very lives? Now listen to what he

says:

“But theword is very near you,; it isin your
mouth and in your heart, so that you can do
it.” {Deut 30:14 RSV}

What does that mean but the indwelling life of
God himsdf!  And these very words are picked up
by the Apostle Paul when he writes about the two
occasions when the Law was given — the first Law
in Exodus and the second Law in Deuteronomy:

Moses writes that the man who prac-
tices the righteousness which is based on
thelaw shall live by it. (Rom 10:5RSV)

But Israel found it utterly impossible to live by
the Law on that basis. Now Paul says, again
quoting from Moses, this time in Deuteronomy:

But the righteousness based on faith says,
Do not say in your heart, “Who will ascend
into heaven?’ (that is, to bring Christ
down) {Rom 10:6 RSV}

But what does it say? The word is near
you, on your lipsand in your heart (that is,
the word of faith which we preach); be-
causg, if you confess with your lips that Je-
susis Lord and believe in your heart that
God raised him from the dead, you will be
saved. (Rom 10:8-9 RSV)

There it is. The two great things are the death of
the Lord Jesus and the raising again from the dead,
making his life available to others. This is what
Paul calls “the law of the Spirit of life in Christ
Jesus’ (Rom 8:2a RSV) fulfilling by another prin-
ciple the righteousness which the Law demands.

You know that old illustration of the plane —
the law of gravity continually holds us down to our
seat, but the law of aerodynamics overcomes the
law of gravity. It doesn’'t cancel it out. It Ssmply
overcomes it. You smply step into a plane and sit
down. You don't have to cling to your seat; you
don’'t have to hang on to the sides of the plane in
order to stay aoft once you arein theair. You just
rest on the fact that there is a law at work that is
keeping you from fulfilling the law of gravity. If
you were ever to get to the place where you thought
you had it learned and you said to the stewardess,
“Will you open the door please? | think | will go
on by mysdf,” you would be very literally
“jumping to a conclusion!”

But in this quiet, continual, confident resting on
the fact that God is the ample provision of al that
he requires from us, there is the ability to fulfill the
righteousness which the Law demands. And that is
what the book of Deuteronomy teaches. The Isra
elites are taught the principle, at least in shadow, of
how to live in the land.

The only book that could possibly follow thisis
the book of Joshua in which the people are led into
the land.

Prayer:

Our Father, what marvelous truths you
have unfolded to us in this great word.
How feebly we apprehend it, but teach us,
Lord; teach us by your Holy Spirit. Teach
us, young and old aike. Teach us to be
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dissatisfied with life in the wilderness.
Lord, make us to be fed up with this con-
tinual barrenness, this empty, frustrating
experience of trying to do something on our
own, and struggling and failing al the
time. Make us desperately ready to listen,
and to heed this ddlivering word, Lord:

how we can be set free from this wretched
man and made to walk in fullness of your
Spirit so that the righteousness which the
Law demands might be fulfilled in us. Not
by us, but by the Lord Jesus working
through us in his blessed, risen life. We
pray in his name, Amen.

Copyright: © 1995 Discovery Publishing, a ministry of Peninsula Bible Church. This data file is the sole property of
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casts, performances, displays or other products offered for sale, without the written permission of Discovery Pub-
lishing. Requests for permission should be made in writing and addressed to Discovery Publishing, 3505 Middle-
field Road, Palo Alto, CA. 94306-3695.
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JOSHUA: Guidebook to Victory

by Ray C. Stedman

The book of Joshua (whose name means “ God
is salvation”) is packed with practical lessons —
challenging concepts to help grasp the principles of
a Spirit-led life. The key to the book is given to us
in the New Testament: “these things ... were writ-
ten down for our instruction, upon whom the end of
the ages has come,” (1 Cor 10:11). What the peo-
ple of Isragl went through in their actual historical
experiences become patterns, or metaphors, that we
can apply to the spiritual battles in the spiritual
pilgrimage in which we are engaged. These experi-
ences have an exact and accurate application to us.

Joshua is one of the two books of the Old Tes-
tament that every Christian should master. (The
other is the book of Daniel.) These messages are
primarily designed to help Chrigtians withstand the
first full impact of the battle of the world, the flesh,
and the devil. If you fed the force of the opposing
powers; if the tremendous, subtle deceptiveness of
the principalities and powers against which we are
engaged have come upon you so that you sense that
you are in the conflict (Eph 6:12), these books will
be especially important to you.

The fact that Joshua follows the book of Deu-
teronomy is certainly in the wisdom and care of
God. Deuteronomy prepares us for Joshua by in-
troducing us to the great second law of the spiritual
life — “the law of the Spirit of life in Christ Jesus
has set me free from the law of sn and death”
(Rom 8:2) — which will lead us into the experience
set forth in Joshua as the book of victory.

The book of Joshua falls into three main divi-
sions:

Chapters 1 through 4 concern the entrance into
the land and all that involves. If you are
struggling right now with how to enter into a
life of victory with Christ, how to move out of
the wilderness of doubt, restless wanderings,

and mere subsistence into the full blessing of
the Spirit-led experience, then thisis the section
you ought to be concerned with — Isradl’s en-
trance into the land — out of the wilderness and
into Canaan.

Chapters 5 through 21 cover Israel’s conquest
of the land through many battles and conflicts
as they came into the land of promise.

Chapters 22 through 24, including many pas-
sages from Joshua' s own lips, set before us the
perils and dangers in the land that we must
guard againgt in order to remain in the place of
victory that the land represents.

The land of Canaan is a picture, as we have
mentioned, of the Spirit-filled life — the life that
God intended for every Chrigtian to live. There are
no exceptions to this. The Spirit-filled life is not
just for certain advanced saints, but is provided by
God for every one of his people. Beginning in
Chapter 1 we have a marvelously descriptive pic-
ture of it:

“Moses my servant is dead; now therefore
arise, go over this Jordan, you and all this
people into the land which | am giving to
them, ...” {Josh 1:2a RSV}

The land is given to the people of Isradl, just as
the life in Christ is made available to you abso-
lutely without effort on your part. In the third
verse you will notice that athough the land has
been given, it still needs to be possessed: Titleto it
isthe gift of God; possession of it isthe result of an
obedient walk.
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“Every place that the sole of your foot will
tread upon | have given to you, as | prom-
ised to Moses.” {Josh 1:3 RSV}

Theideais, you can have al that you will take.
You can have every bit of the spiritual life that you
want. You will never get any more. God will
never give you more than you are ready to take. So
if you are not satisfied with the degree of your real
experience of victory, it is because you haven't
really wanted any more. You can have al that you
want. “Every place where the sole of your foot will
tread upon | have given to you.”

Then the land is described as abundant and far-
reaching; a land in which you will find al you
need, in every area of life; “a land flowing with
milk and honey,” (Exod 3:8):

“From the wilderness and this L ebanon
as far asthe great river, the river Euphra-
tes, all the land of the Hittites to the Great
Sea toward the going down of the sun shall
beyour territory.” {Josh 1:4 RSV}

But we find that it is also a land of both con-
flict and victory:

“No man shall be able to stand before you
all the days of your life; as | was with
Moses, so | will be with you; | will not fail
you or forsakeyou.” {Josh 1:5 RSV}

One of the first things we learn in coming into
this place of walking in the Spirit is that although it
is a place of conflict, every conflict can be a vic-
tory. There need not be any defeats. It is a fron-
tier, if you like, and there is nothing more exciting
than life on a frontier. This life is especialy fron-
tier living in the victory of Christ.

The secret of living in the land includes both a
promise and a presence; an obedient heart and an
empowering spirit. God said:

“Be strong and of good courage; for you
shall cause this people to inherit the land
which | swore to their fathersto give them.
Only be strong and very courageous...”
{Josh 1:6-7a RSV}

It is going to take courage. There can be no
drifting aimlessly aong with the crowd. You are
going to have to walk against the current.

“... being careful to do according to all the
law which Moses my servant commanded
you; turn not from it to the right hand or to
the left, that you may have good success
wherever you go. Thisbook of the law shall
not depart out of your mouth, but you shall
meditate on it day and night, that you may
be careful to do according to all that is
written in it; for then you shall make your
way prosperous, and then you shall have
good success” {Josh 1:7b-8 RSV}

There is the greatness of the book of Joshua!
There is the promise! The written word must be
our constant, prescribed meditation and study so
we may “know the truth and the truth shall set us
free,” (cf, John 8:32).

“Have | not commanded you? Be strong
and of good courage; be not frightened, nei-
ther be dismayed; for the Lord your God is
with you wherever you go.” {Josh 1:9 RSV}

And there is the accompanying presence of the
Holy Spirit: an obedient heart brings an empower-
ing spirit. That islifein the land.

In Chapter 2 we have the remarkable and in-
triguing story of Rahab and the spies that were sent
out by Israd. When these spies came into the
house of Rahab, she hid them under some flax
drying on the roof. While the men of the city were
searching for them, the spies learned a most star-
tling secret from Rahab:

“I know that the Lord has given you the
land, and that the fear of you has fallen
upon us, and that all the inhabitants of the
land melt away before you. For we have
beard how the Lord dried up the water of
the Red Sea before you when you came out
of Egypt, and what you did to the two kings
of the Amorites that were beyond the Jor-
dan, to Sihon and Og, whom you utterly de-
stroyed. And as soon as we heard it, our
hearts melted and there was no cour age left
in any man, because of you; for the Lord
your God is hewho is God in heaven above
and on earth beneath, ..” {Josh 2:9-11
RSV}

How long before the spies entered into this city
had these events taken place? Forty years. In other
words, for forty years the inhabitants of Jericho
had been a defeated foe. Their hearts were melted.
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They were defeated before the armies got anywhere
close. lsragl could have gone in a any time and
taken the land.

How long have you been waiting to enter in
and take a defeated foe in your life?

Next we read of the spies:

They departed, and went into the hills,
and remained there three days, until the
pursuers returned; for the pursuers had
made search all along the way and found
nothing. Then the two men came down
again from the hills, and passed over and
came to Joshua the son of Nun; and they
told him all that had befallen them. And
they said to Joshua, “Truly the Lord has
given all the land into our hands; and
moreover all the inhabitants of the land are
fainthearted because of us.” {Josh 2:22-24
RSV}

After three days they came back and told this
story. Notice the opening verse of Chapter 3: On
the third day, “early in the morning,” they prepared
to go into the land. Hereisareminder to usthat on
the third day, early in the morning, the resurrection
took place. And it is in resurrection power that
they entered in to take the land of Canaan, pictur-
ing Christ in his risen life working in and through
us to make us victors over al that defeats, hinders,
and fetters us.

Between the Isradlites and the land, however,
there still flowed the Jordan River. This account of
the crossing of the Jordan is very similar to the
story of the crossing of the Red Sea. In many ways
the two crossings picture the same thing: deeth.
Any man venturing into the Red Sea without the
waters having been parted would have gone to his
death. So the crossing of these waters is a picture
of death.

Now, as you may aready know, the crossing of
the Red Sea is a picture of Christ’s death for you
and me — when he cuts us off from the world in all
its attitudes, ways, and opinions. In other words,
when you became a Christian, you changed your
ideas and sense of values. Your baptism was an
expression of the fact that you were passing out of
one life into another, and that your whole attitude
was changed. That was the Red Sea— his death for
you. But the Jordan is a picture of your death with
Christ, when you bring your Adamic life to an end,
when all that you are in Adam comes to an end —

your reliance on yourself, your desire to have your
own program, to live and make your own decisions,
and set your own goals — and you discover that you
can't have his life with your program. If you want
to hold onto your program, then you can have only
your own, fallen Adamic life. But if you want his
life, then you will also have his program, which is
one of victory. You cross either the Red Sea or the
Jordan River when you accept the principle in-
volved in this. But crossing the Jordan is what you
do when you let go of your own program, make up
your mind, and say, “All right, if this is what you
want for me Lord, thisis what it will be” That is
what happened with Isragl when they went into the
land.

You cross the Jordan the same way you
crossed the Red Sea:

And the Lord said to Joshua, “ This day
I will begin to exalt you in the sight of all
Israel, that they may know that, as | was
with Moses, so | will be with you.” {Josh
3:7RSV}

By faith — that is all — by obedience and by
faith. God is saying to Joshua, “By the same way |
led Moses to bring Israel through the Red Sea, so |
will lead you to bring Isragl through the Jordan.”
The same way! You experience the life of Christ
for every living moment in the very same way that
you claimed the death of Christ for your sins. The
faith that got you out of Egypt is the same faith
that gets you into the land. As Paul writes: “As
therefore you received Christ Jesus the Lord, so
livein him,” (Col. 2:6).

Weas it any harder for Israel to cross the Jordan
River than to cross the Red Sea? No, they just
walked down, the waters rolled back, and they went
right through. The same thing. No problems.

And it is no different, you see, to walk into the
land. It is smply believing that God is in you and
that what he said about you is true — that he has cut
off the old life (you agreed to that) and he has given
you a new basis that will work. You believe it and
you walk out on that basis and say, “Thank you,
Lord, for being in me to do through me everything
that needs to be done.” And you enter the land.

In Chapter 4 you read that two memorials were
set up by Isragl:
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One was twelve stones on the bank of the river
for a continua reminder to them of the princi-
ple of faith to which they had now returned af-
ter years of wandering in the wilderness. | be-
lieve this memoria is representative of the
Lord’s Supper which is a continual reminder to
us of that principle of life by which we are to
live.

The other memorial was a series of twelve
stones in the middle of the river which were to
be placed where the priests stood while al of
Israel passed over to the other side. The stones
were put in place before the waters came back.
This is a picture for us of how Jesus Christ
stays in the place of death long enough for
every area of our lives to pass out of the con-
trol of self and into the control of Christ.

In Chapter 5 we come to the second section of
the conquest of the land. What a mighty story this
is! As the Israglites contemplated moving in to take
possession of this land, they saw the tremendous
city of Jericho with its huge walls. While Jericho
was the first visible obstacle in their pathway, it
was not the first thing that Israel had to deal with.
They had something to do in their own lives firdt.
God never begins his conquest with the outward
problem. You will discover that he begins with
you; you are the first problem.

There are three things that the people of Is-
rael had to do before they could destroy the enemy
in the land:

1. Fird, they had to be circumcised. The whole
generation that had been circumcised in Egypt
had died in the wilderness. A whole new gen-
eration had grown up uncircumcised, so when
they came into the land, the first act was cir-
cumcision. As we know from the New Testa-
ment, circumcision is a picture of a surrendered
heart — a heart in which the reliance on the
flesh has been put aside, cut off — a circum-
cised heart (Rom 2:29).

2. The second thing they needed to do was to
celebrate the Passover for the first time since
they had come out of the wilderness. The
Passover is a remembrance of the night when
the Lord and the angel of death passed over the

houses of the Israglites back in Egypt because
they were protected by the sheltering blood of
the lamb. It aso pictures a thankful heart that
looks back to that day of deliverance when
Christ became our Passover sacrifice for us.

After their celebration of the Passover
came a new food. The manna that had sus-
tained them in the wilderness ceased on the day
after they came into the land, and they began to
eat of the satisfying corn and food of the land.
Asfar as | can discover, the nearest thing that
we have to manna today is cornflakes. How
would you like cornflakes for breakfast, lunch
and supper every day for forty years? They
were plenty tired of cornflakes when they got
into the land of Canaan. And in fact, it was
never intended to be their food for forty years.
They had fed on that which sustained their
strength but never satisfied them. But when
they came into the land, they found that which
satisfies.

3. Finally, before their conquest began, Joshua
had to plan the strategy for taking the city of
Jericho. He must have been a perplexed and
bewildered man. How could he take this huge,
walled city with this “army” of people, un-
trained in battle. As he looked out in the
moonlight over the city, he saw a man standing
there with a drawn sword, and said to him,
“Are you on our side or on the side of the en-
emy?’ The man said, “No; but as commander
of the aamy of the Lord | have now come”
(Josh 5:14). That is, “I haven't come to take
Sides but | have come to take over. It isn't
your job to plan the strategy of battle. That is
my job. | have given the city of Jericho into
your hands.” Then the man told Joshua the
most remarkable battle plan that has ever been
arranged. He was to have the people smply
march around the city once a day for six days
and on the seventh day, seven times, and then
to blow a long blast on the trumpets and the
walls would fall down. That was all there was
to it.

As there were three preparations that needed to
be made before engaging in battle, so in this section
there are three major obstacles to be overcome
before the land is won. These picture for us the
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three types of problems which confront us as we
walk the Christian life;

1. Thefirst one is Jericho — with walls about 300
feet thick and 60 feet high — an immense for-
tress, and outward chalenge, a seemingly in-
surmountable obstacle. It pictures for us those
problems, most frequently occurring at the be-
ginning of our experience of waking in the
Spirit, when we are confronted by something
that has baffled and mocked us for years.
Maybe it is a habit that we have had for a long
time and have never been able to overcome.
Maybe it is a circumstance in which we live
that is a constant threat to our spiritua life and
nothing that we do seems to change it. It may
be some gtuation in which we are placed,
somebody that we have to work with, or some
problem that seems absolutely insurmountable
to us.

There is an amazing thing about this type 3.

of problem. When we follow the strategy out-
lined here — smply wak around it, displaying
the ark of God (the presence of God) while
shouting and playing the trumpets as a display
of triumph — the walls fall down. When there
is a complete change of attitude towards a
problem of this nature, the problem disappears.
It isn’'t the visible obstacle that is the problem,
but our attitude toward it; as soon as the atti-
tude changes, the problem dissolves.

But God had Israel march around for seven
days. Why that long? Well, it took them that
long to change their attitude toward Jericho.
All that time they were thinking, “What a huge
place. How will we ever take this place? What
an absolutely insurmountable fortress.” Day
after day, while walking around this city, they
had time to think about God in their midst, the
power that he had displayed, and what he could
do. Gradually their attitude changed so that on
the seventh day they shouted in triumph and the
walls fell down. There was nothing to it when

they obeyed.

2. The second obstacle in their path is the little
city of Ai; but first. thereisthe story of thesin
of Achan. He coveted something that was for-
bidden. He took it and hid it and when they
went up against Ai, Israel was utterly defeated.
Joshua fell upon his face before the Lord and
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said, “What is the reason for this?’ (cf, Josh
7:7). God said to him, “Joshua, get up off your
face. Don't pray to me now. Thereis sinin
the camp. Go search it out.” Finadly, after
searching through all the ranks of Israd, they
filtered down to Achan and his family and
Achan confessed.

Ai, then, is a beautiful picture for us of
those inward problems arising out of our own
lusts for that which God says we cannot, and
must not have. We play the hypocrite and then
discover that we are prey to every evil force
that comes our way. We have no power to
stand. We experience failure and defedt, as |s-
ragl did. But the minute this sin was confessed,
they went up to Ai and it was no longer a
problem. It was a battle, but no problem.
Through it, they gained victory over the prob-
lem of the flesh.

The two battles of Gibeon and Beth-horon
comprise a third picture for us of the special
attacks of Satan upon the believer:

Gibeon is the story of deception. The
Gibeonites dressed themselves up in old
clothes, took old moldy bread and tattered
wine skins, and rode emaciated donkeys
out to meet Joshua, (Josh 9:3 ff). When
Joshua met them, he said, “Where are you
from?” *“Oh,” they said, “we are from a
country far away. We have heard of the
mighty prowess of Israel and we have
come over to make a tresty with you.”
Joshua said, “How do | know that you are
what you claim to be?’ They said, “Well,
look. Look here at our provisons. We
took this bread fresh from the oven just
when we |éeft, and look how moldy and dry
itis. And our clothes — how ragged and
tattered they are. We have traveled so far
that our donkeys are al worn out.” Joshua
believed them and made a pact with them.
When they had signed the treaty, Israel
walked over the hill and there was Gibeon!
They had been trapped and deceived by an
angel of light — by a Satanic deception
which appeared to be right, and good, and
trustworthy, but was not. They had to
gtick by their treaty and spare the
Gibeonites, and as a result, the Gibeonites
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became thorns in their side throughout the
rest of Isradl’s history. That is the story of
Gibeon, the angd of light.

Then comes the account of Beth-horon
when al the kings of the Canaanites
banded together and came roaring down in
a tremendous league of nations against
Joshua. It was a mighty battle, and al-
though Israel was greatly outnumbered,
God gave the victory in the remarkable
manner of arresting the sun in its flight,
thus making the day of battle to last until
victory came — the long day of Joshua.

Here is a picture of what happens
when the devil comes as a roaring lion in
some overwhelming catastrophe that seems
to shatter us, to shake our faith, and make
us cry out, “ God, what is happening to me?
Why should this happen to me?” And we
seem to be swept off our feet by this terri-
ble, staggering thing.

But Joshua stood fast in faith, depend-
ing upon God to smply work a miracle.
And God worked a miracle. “The right-

eous will never be moved,” we are told (cf, 2.

Prov 10:30). This is why Paul tells us in
Ephesians that when the enemy comes like
this, we are to just stand till — that is all —
stand on the promises of God and the en-
emy will be defeated, (cf, Eph. 6:13).

The rest of this section (Chapters 11
through 21) is smply a mopping up operation.
After the battle of Beth-horon, the land was practi-

cally theirs although there were individual victories. 3.

The victories of Caeb, Othniel and the Josephites
and the setting aside of the cities of refuge al con-
tain wonderful lessons of the audacity of faith —
taking what God has promised and using it in indi-
vidud lives.

In the last section we learn of the perils that
beset us, how to stay in the land, and certain par-
ticular hazards. They are threefold:

1. First of al comes the account of the misunder-
stood motives that were ascribed to the
Reubenites, the Gadites and half-tribe of
Manasseh. They built an atar on the wrong
side of the Jordan, causing indignation among
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the other tribes of Isragl. To them, this was
idolatry and disobedience to God’'s command.
So they gathered themselves together and came
to make war against their own brethren. When
they got there, the Reubenites, the Gadites and
half-tribe of Manasseh were tremendously up-
set. They cried out, “Before God, thisis not a
rebellion. Let us explain,” {Josh 22:21 ff}.
Then they explained that they were afraid that
some time in the future the Israglites in the land
might say to the tribes outside the land, “What
have you to do with the Lord our God? God
has made the boundary here a the Jordan
River. You don't belong to us. You are out-
side our nation.” So they said, “We have built
this atar not for worship or sacrifice, but sim-
ply to remind us that we belong with the people
on the other side of Jordan” (vs. 28).

It is a wonderful picture for us of the peril
of improper criticism, of ascribing wrong mo-
tives to people. If there is anything that will
drive us out of the land of victory, it is to be-
come engaged in a controversy over misunder-
stood motives.

The second peril is incomplete obedience. Al-
though the land had been given to the people of
Israel, they did not possess al of it, but left
some of it unconquered. As Joshua warns the
people as he nears the end of his life, the un-
captured people whom they permitted to live
were to become snares and thorns to them
throughout the rest of their history (Josh 23:12-
13).

Finally, Joshua appeared before the people
with a great message challenging them to walk
before the Lord their God, saying, “Choose this
day whom you will serve,” (Josh 24:15b RSV).

He is saying: “You think you can go on in
asort of neutral position between following the
devil and following the Lord. You can't do it.”
This is exactly what Jesus said, “No one can
serve two masters,” (Matt 6:24a RSV). You
must serve either God or Satan. You cannot
serve both. There is no intermediate ground.
HereisIsragl’s response:

Then the people answered: “Far be
it from us that we should forsake the
Lord, to serve other gods; for it is the
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Lord our God who brought us and our
fathers up from the land of Egypt, out
of the house of bondage, and who did
those great signsin our sight, and pre-
served us in all the way that we went,
and among all the peoples through
whom we passed; and the Lord drove
out before us all the peoples, the Am-
orites who lived in the land; therefore
we also will serve the Lord, for he is
our God.” {Josh 24:16-18 RSV}

Brave sounding words.

But Joshua said to the people, “You
cannot serve the Lord;” {Josh 24:19a
RSV}

You cannot do it. The greatest peril of al
in the Christian faith is false confidence. You
say, “Well, certainly | can do what God wants.
I've got what it takes. After dl, | know the
Scriptures. | have been raised in the right
church. | can certainly wak faithfully and
honestly before God. Don't talk to me about
apostasy, defeat, back-dliding. | can serve the
Lord.” Joshuasays, “Y ou cannot serve God.”

This greatest lesson of the spiritual life is that
you have no strength in yourself to stand, no matter
how long you have waked before God. You can
never have a moment of strength to stand by your-
salf.  Your strength comes out of weakness and
your sense of dependence. Your sense of your
constant need of God's strength is the only thing

that will keep you. Joshua, the wise old man that
he was, said:

“You cannot servethe Lord; for heisa
holy God; he is a jealous God;” {Josh
24:19a RSV}

“If you forsake the Lord and serve
foreign gods, then he will turn and do you
harm, and consume you, after having done
you good.” {Josh 24:20 RSV}

But the people said, “No, Joshua, you don't

know what you are talking about. We are going to
serve the Lord anyway.”

That is why the next book, the book of Judges,

is the book of defeat.

Prayer:

Our heavenly Father, what marvels of
knowledge and wisdom are wrapped up in
this remarkable book that you have given
to us and how inconceivably poverty
stricken we are because we do not know it.
We neglect it. We do not listen to it. How
we stumble on from defest to defeat in bit-
ter disillusionment, often scarcely realizing
what the reason is because we are so woe-
fully untaught by the Spirit. Teach us now
to open the book and ask the blessed Holy
Spirit himself to make it real to us that we
may understand it, grasp it, and walk in the
strength of it, for we pray in Christ’s name.
Amen.
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JUDGES: The Pattern of Defeat

by Ray C. Stedman

There is hardly any book of the Bible that can
compare to Judges in color and intrigue. You
wince as you read how Ehud the judge went to visit
the king in his summer palace and did his dagger
between the fifth and sixth ribs of the king so that
the fat closed around it and he couldn’t draw it out
again. You cringe when Jael drives the tent stake
through the skull of Sisera and pins him to the
ground — and worry with Gideon when God cuts his
army down from thirty-two thousand to three hun-
dred, and sends him into battle. Asyou go through
the book, you watch the terrible prophecy of the
orphan Jotham fulfilled in God's strange and mys-
terious workings against Abimelech, the fase
judge.

Perhaps your heart sinks with mine when
Jephthah’ s daughter comes out to meet him coming
back from the battle and he remembers the vow
that he had made that the first person he met as he
came home he would sacrifice to God, and he has
to fulfill that vow. Perhaps you glory with Samson
as he wreaks havoc among the Philistines with that
tremendous God-given strength of his, and yet
wonder at his naive folly in allowing the Philistine
maiden to worm the secret of his strength out of his
heart, and finaly destroy him. Doubtless you turn
with revulson from the story of the Benjaminite
perversion that marks perhaps the darkest and
blackest chapter in al the history of Isradl.

It is, to say the least, a very interesting book to
read. But in broader perspectiveit is essentialy the
story of a deteriorating nation, and, as such, it is a
picture for us of deteriorating Christian life.

Now the interesting thing about the books of
Joshua and Judges is that they both take place in
the land of Canaan. In the light of the New Testa-
ment revelation that is given to us, all these things—
although they are reputable accounts of actual his-
tory — nevertheless also serve a dua purpose as
pictures of the spiritual encounters that we will be
up against. “These things,” as the Apostle Paul
says, “were written down for our instruction”
(1 Cor 10:11 RSV), God retraces in our lives the
very circumstances, the very battles, and the very
conflicts that we find Israel going through.

In Joshua, the land of Canaan is the picture of
the Spirit-filled life. The land signifies the under-
standing and application of the principles of victory
over sn through the risen life of an indwelling
Lord. God's whole purpose for the believer is to
get him out of Egypt — the world and its ways, the
place of davery and bondage — through the wilder-
ness with al its defeat, barrenness and fragmentary
enjoyment of God's resources, into the land with its
promise, supply and victory.

This is brought out so clearly in the book of
Judges. While Joshua is a book of victory (under
Joshua — which means “Jesus’ — there was consis-
tent victory when the lsradlites faithfully obeyed
him). Judgesis a book of defeat and of failure. It
isthe first in a series of books which sets before us
the warning spots, the danger signals, and the perils
that lie along the pathway of a believer. The pat-
tern of defeat that is described in the book of
Judges is presented to us over and over again.

The principle that always meant defeat in the
lives of the nation of Isragl is given to usin the very
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last verse of the book. If you miss that, you miss
the key to the book:

In those days there was no king in Is-
rael; every man did what was right in his
own eyes. (Judges 21:25 RSV)

Notice that it does not say, “Every man did what
was wrong in his own eyes.” These people were not
trying to do wrong. They were not essentidly re-
bellious people determined to thwart the will of
God in their lives. At this stage of Isradl’s history
these people were very determined to do right, but
they were trying to do what was right in their own
eyes. The pattern of peril in this book of Judges
can be smply put this way: They were given over
to the folly of consecrated blundering. They were
consecrated, dedicated blunderers — meaning to do
right but ending up al wrong.

I can tell you that no pattern repeats itself more
frequently in my counseling sessions than this.
Many, many times | have heard people say, “Oh, |
don’t know what went wrong. | meant to do right.
| did what | thought was best. But everything
seemed to go wrong.”

This was the problem with Isragl in the book of
Judges. As the verse says, there was no objective
authority in their life. There was no king in Isragl
in those days. Actudly they did have a king: Jeho-
vah was their king, but they did not take him seri-
ousy. And when they did not take him serioudly,
they had nothing else to do but to take themselves
serioudly. So they did what they thought was right,
guided by their conscience, dedicated to an earnest
effort to do what was right, but always ending up
wrong.

In the first two chapters of the book we see the
pattern of defeat that will repeat itself again and
again, in cycle after cycle of frustration. Each time
God in his grace comes in and delivers the people,
only to have them enter another cycle of defeat. It
beginsin the first chapter:

Manasseh did not drive out the inhabi-
tants of Bethshean and itsvillages, ... {Judg
1:27a RSV}

The discouraging story of defeat contained in
the book of Judges aso takes place in the land,
which is smply an indication that victory in the
Christian life is not an automatic thing. Just be-

cause you know the great truths of deliverance
through a risen Christ doesn’'t mean that you auto-
matically enjoy them. This is one of the greatest
problems Chrigtians struggle with. They think that
because they have come to a place where they un-
derstand, perhaps for the first time, the great deliv-
ering truths of Romans, Chapters 6 through 8, that
these truths are automatically working in their
lives. It is a great shock to them to discover that
although they know the truth, it isn't very visible in
their experience. There can be a great gap between
what we know and what we actualy experience.

The tribe of Manasseh failed to obey God when
he had commanded them (as they came into the
land) to drive out al the tribes of the Canaanites.
Look at Verse 29:

And Ephraim did not drive out the Ca-
naanites who dwelt in Gezer; but the Ca-
naanites dwelt in Gezer among them.
{Judg 1:29 RSV}

Zebulun did not drive out the inhabi-
tants of Kitron, or the inhabitants of Naha-
lol; but the Canaanites dwelt among them.
{Judg 1:30a RSV}

AgaininVerse 31

Asher did not drive out the inhabitants
of Acco, or the inhabitants of Sidon, ...
{Judg 1:31a RSV}

Or the inhabitants of other villages. Look at
Verse 33 referring to Naphtali (that’s not soap; that
isthe name of atribe of Isragl):

Naphtali did not drive out the inhabi-
tants of Bethshernesh, or the inhabitants of
Beth-anath, {Judg 1:33a RSV}

The Amorites pressed the Danites back
into the hill country, for they did not allow
them to come down to the plain; {Judg 1:34
RSV}

That was just the beginning of the story of the
defeat of Israel. They did not take God seriously
about the threat their enemies posed to them, but
instead, moved in among them. God had said that
they were to drive out every inhabitant of these Ca-
naanite villages. They were not to mingle with
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them or have anything to do with them. They were
not to marry with them or associate with them.

But when Isragl came to some of these villages,
instead of mounting armed warfare against them,
they went in and investigated the towns. What they
saw seemed quite innocuous. The villages did not
seem particularly dangerous and the people seemed
to be very fine people. So they said, “We will let
you stay in this village. We€'ll start another town
right next door.” They alowed these tribes to re-
tain their villages in among the cities and villages
of lsrael. They settled for less than total victory.

Have you ever done that? As a Christian, have
you ever settled for less than total victory in your
life? Did you stop smoking, for instance, or drink-
ing, or wearing overshoes in bed, or al those other
terrible habits that you had as a non-Christian?
But when it came to other matters such as a hot
temper, or worry, or self-confidence, or pride, you
said to yourself:

“Oh, | have improved so much over what |
used to be that by comparison these are just
trivial things. Surely God is not going to make
an issue out of these.” And you alow them to
stay there, with defenses protecting them:

“After dl, | am Irish,”
Or “1 am only human.”

Or “My whole family does this. This is
just the way | am, and you are going to
have to accept me thisway.”

You are settling for less than total victory.

Now look at the next step in this process. In
Chapter 2 we see God's grace as he warns them
about results of this practice:

Now the angel of the Lord went up
from Gilgal to Bochim. And he said, “I
brought you up from Egypt, and brought
you into the land which | swore to give to
your fathers. | said, ‘I will never break my
covenant with you, and you shall make no
covenant with the inhabitants of this land;
you shall break down their altars’ But you
have not obeyed my command.” {Judg 2:1-
2a RSV}

God warns them. He continues:

“What isthisthat you have done? So now |
say, | will not drive them out before you;
but they shall become adversaries to you,
and their gods shall be a snare to you.”
{Judg 2:2b-3 RSV}

And what did Israel do?

And the people of Israel did what was
evil in the sight of the Lord and served the
Baals, and they forsook the Lord, the God
of their fathers, who had brought them out
of the land of Egypt; they went after other
gods, from among the gods of the peoples
who were round about them, and bowed
down to them; and they provoked the Lord
toanger. {Judg 2:11-12 RSV}

The next step was open idolatry. The Baas
and the Ashtaroths were the gods of the Canaanite
tribes. Baa was a male god. Ashtaroth was a fe-
male god. These were fertility gods. You can al-
most see how easily this idolatry came about. The
Israglites didn't mean to do it. They knew that God
had commanded that they were not to bow down
before any idols. They knew the Ten Command-
ments. They didn’t intend to get trapped like this.

But what happened? They had been farmersin
Egypt where irrigation was a means of watering the
land, so they weren't used to dry land farming.
They didn’t know quite how to handle the crops nor
what to do. When their crops came up the first
spring, then, they were of rather poor quality and
straggly. In contrast, the Canaanite tribes had
wonderful fields of grain. The Israglites said to
them. “Well, what do you do? What is your se-
cret?” The Canaanites said, “It isvery smple. We
have certain fertility gods and we bow down to
them and offer them sacrifices. Then they bless our
crops. If you ever expect to get abundant crops in
this land, you are going to have to adjust to our

ways.”

Have you ever had any pressure like that put
on you?

Does anyone ever say to you, “Look, if you are
ever going to get ahead in this company, you
are going to have to give up some of your relig-
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jous ideas. You'll have to come around to our
way of doing things’?

So the Isradlites gavein.

Of course, aong with this advice the Canaan-
ites taught them how to plant their crops properly,
how to fertilize the soil and so forth, so that next
spring, sure enough, after they had bowed down to
the gods of the Canaanites, they found the crops
were wonderful. The Isradlites said, “There must
be something to this fertility business. We'd better
worship these gods after all.” They forsook the
God of Israel and bowed down to the Baals and
Ashtaroths. Now what is not recorded here is that
these were sex gods and worshipping them involved
not only bowing down before dumb idols that could
not speak, act, or think, but aso involved the Is-
raglites in licentious practices. Thus they gradually
drifted off into idolatry.

The next step in the cycle is God's grace
again. The whole pattern is of man’s unutterable
folly in disobeying the smple Word of God. God
in his arresting grace puts block, after block, after
block in the path of these people trying to alert
them to what is happening. In Chapter 2, we read
how God dealt with their disobedience:

They forsook the Lord, and served the
Baals and the Ashtaroth. So the anger of
the Lord was kindled against Israel, and he
gave them over to plunderers, who plun-
dered them; and he sold them into the
power of their enemies round about, so that
they could no longer withstand their ene-
mies. Whenever they marched out, the
hand of the Lord was against them for evil,
as the Lord had warned, and as the Lord
had sworn to them; and they were in sore
straits. {Judg 2:13-15 RSV}

Have you every had the Lord’'s hand against
you? Have you ever sensed that he was against
you in everything that you did? What you thought
you were doing in dedication and sincerity was so
against what he had said, that since you hadn’'t
taken him serioudy, you discovered his hand was
against you. Thisis what Israel discovered; noth-
ing seemed to work out right. They found them-
selves in bondage. One after another of the tribes
around them was alowed to rule over them. These
tribes came in and made daves out of them — sub-

jected them to servitude and bondage for year, after
year, after painful year.

But God's grace comes in again for deliver-
ance:

Then the Lord raised up judges, who
saved them out of the power of those who
plundered them. And yet they did not lis-
ten to their judges; for they played the
harlot after other gods and bowed down to
them; they soon turned aside from the way
in which their fathers had walked, who had
obeyed the commandments of the Lord, and
they did not do so. Whenever the Lord
raised up judges for them, the Lord was
with the judge, and he saved them from the
hand of their enemies all the days of the
judge; {Judg 2:16-18a RSV}

That is why this book is called “Judges.” Over and
over this story is repeated. God raised up Othnidl;
and then Ehud; and then Shamgar — judge after
judge until you come to the last judge, Samson.
Twelve judges altogether, al representing God's
intervening grace in attempting to keep these people
from the folly of their own senseless disobedience.

God will intervene continually, again and
again, in our own lives to stop us from the folly of
not taking him serioudly about these enemies that
afflict us.

The revelation of man’s perpetual folly is
seen, as we continue in Chapter 2:

But whenever the judge died, they turned
back and behaved wor se than their fathers,
going after other gods, serving them and
bowing down to them; they did not drop
any of their practices or their stubborn
ways. {Judg 2:19 RSV}

The total result is that the book of Judges is
nothing but a record of Isragl’s continuous decline.
Look at the first verse of the book, where Isradl is
caling out:

“Who shall go up first for us against
the Canaanites, to fight against them?”
The Lord said, “Judah shall go up; ..”
{Judg 1:1b-2a RSV}

They were saying, “Lord, we are here to do
battle against these enemies and we want you to
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say who isto go up first against them.” In the last
chapter of the book they are asking exactly the
same question under exactly the same circum-
stances, except this time the enemy is no longer the
Canaanites, but their own people, the tribe of Ben-
jamin:

The people of Israel arose and went up to
Bethel, and inquired of God, “Which of us
shall go up first to battle against the Ben-
jaminites?” And the Lord said, “Judah
shall goup first.” {Judg 20:18 RSV}

This marks the decline of the people from bat-
tling against their enemies, who were aso the ene-
mies of God, to battling against themselves. This
happens so often in Christian experience. As you
read through this book you'll find in each cycle the
pattern is exactly the same, bringing them lower
and lower until they finally come out at that black
and revolting episode which is described in the last
two chapters, the perversion of the Benjaminites.

If you take this book and lay it dong side the
first chapter of Romans you will find that exactly
the same pattern is followed:

1. First there is idolatry. Paul says, “For what
can be known about God is plain to them, be-
cause God has shown it to them,” {Rom 1:19
RSV}. They had no excuse, ...

2. But what did they do? “Claiming to be wise,
they became fools, and exchanged the glory of
the immortal God for images resembling mortal
man or birds or animals or reptiles” (Rom
1:22-23 RSV) —idolatry.

3. Then you will find that they turn so far from
God that, as it is said, “God gave them up.”
Three times it is repeated {Rom 1:24, 1:26,
1:28} that they gave themselves to their own li-
centious practices until they learned to practice
perversons among themselves, marking the
lowest stage of human folly.

The great lesson of thisbook, then, is that we
must take God serioudy about the enemy. Jesus
Christ has come to save us from our sins — not to
dlow us to settle down to live al our lives with
them. He has come to drive them out from us, and

to separate us from them. If we do not take God
serioudly about these things that we call trivia we
will experience an inevitable sequence, taking us
step by step away from the intervening grace of
God, onward to a course that brings us at last to
moral collapse.

| think this is the answer to those sudden moral
collapses of men and women who have apparently
been outstanding leaders for God, who present, on
the outside at least, a fair and happy prospect that
looks as though their spiritual life is strong. Then
suddenly we read of some terrible moral collapse.
What has happened? There has been an inward
deterioration, exactly along the pattern of the book
of Judges.

| think there is not one of us who isn't asking
himsalf, as | am asking myself,

“Is this happening to me? Am | kidding my-
sf?

In some area of my life am | saying, “Well
Lord, this really isn't very important. Why do
you bother me with this matter of an impatient
spirit, of an unforgiving spirit against someone,
or atendency to dwell on lustful things?’

Or we say, “In this matter of my confidence in
my own ability to do something — after dl,
there are lots of Christians you bless with that
kind of a spirit — thisisn't very important, is it
Lord?

If thisis my attitude, | am exposing myself to peril
and will discover that unless | heed the intervening
grace of God, and listen to his warning voice, |
shall discover, sooner or later, that, asin Judges, so
in my life, there will be mora collapse.

Now | trust that, as we read this book as God
intended, we will see ourselves here. But let me
remind you, also, that the book of Ruth is the next
book.

Ruth, one of the loveliest books in the Bible,
took place during the very same time as the book of
Judges.

Prayer:

Thank you, Father, for your faithfulness to
us. Lord, how rich is your grace; how in-
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finite is your patience; how long you delay
and warn, beseech and urge, and try to turn
us back. How wonderful is your saving
grace that sends again and again a Savior
into our life to restore us and to bring us
back. Lord, we pray that we will give heed
to this voice, this blessed one who has
come into our hearts and lives to redeem

us, to save us, and to deliver us. Help us
to walk with him and know the glory of a
life of victory, so that with the Apostle
Paul we can say, “Thanks be to God who
in Christ always leads us in triumph and
through us spreads the fragrance of the
knowledge of him everywhere” (2 Cor
2:14). In Jesus name. Amen.
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RUTH: The Romance of Redemption

by Ray C. Stedman

When Benjamin Franklin was United States
Ambassador to France, he occasiondly attended
the Infidels Club — a group that spent most of its
time searching for and reading literary master-
pieces. On one occasion Franklin read the book of
Ruth to the club when it was gathered together, but
changed the names in it so it would not be recog-
nized as a book of the Bible. When he finished,
they were unanimous in their praise. They said it
was one of the most beautiful short stories that they
had ever heard, and demanded that he tell them
where he had run across such a remarkable literary
masterpiece. It was his great delight to tell them
that it was from the Bible, which they professed to
regard with scorn and derision, and in which they
felt there was nothing good.

The book of Ruth is certainly a literary mas-
terpiece. It is a beautiful story of a romance. |
wonder how it would be featured in some of our
romance magazines today. | can amost see the
headline; it would be something like: HOW ONE
WOMAN FOUND HAPPINESS — IN THE ARMS
OF SECOND HUSBAND! It is abook that inflames
the imagination, because all through it is entwined
the captivating theme of love and romance.

Although it is a beautiful story initself, it isthe
story behind the story — its meaning and signifi-
cance — that is smply fascinating. The book of
Ruth is one of those beautiful Old Testament pic-
tures that is designed by God himself to illustrate
the dramatic truths of the Christian faith expounded
in the New Testament. It is a word picture in the
Old Testament illustrative of the truth we find in
the New Testament, as First Corinthians tells us;

Now these things happened to them as a
warning [literally, as atype] but they were
written down for our instruction, upon
whom the end of the ages has come. (1 Cor
10:11 RSV)

It isthe story of the romance of redemption.

The four divisions of this book trace for us the
four major steps of the work of redemption. The
book begins with an introduction of the charac-
ters:

In the days when the judgesruled there
was a faminein the land, and a certain man
of Bethlehem in Judah went to sojourn in
the country of Moab, he and his wife and
his two sons. The name of the man was
Elimelech and the name of his wife Naomi,
and the names of his two sons were Mahlon
and Chilion; they were Ephrathites from
Bethlehem in Judah. They went into the
country of Moab and remained there. But
Elimelech, the husband of Naomi, died, and
she was left with her two sons. These took
M oabite wives, the name of one was Orpah
and the name of the other Ruth. They lived
there about ten years, and both Mahlon
and Chilion died, so that the woman was
bereft of her two sons and her husband.
(Ruth 1:1-5 RSV)

In those five short verses we are introduced to
a series of personalities who are the keys to this
book.

One of the clues to making the Old Testament a
living book is to learn the meaning of the names of
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the characters who are featured in prominent
places. God has hidden away great truths in these
names. The story of Ruth begins with a man
whose name was Elimelech. Elimelech means “my
God is king.” In that one name the whole doctrine
of man — “My God is king” — may be compre-
hended.

This book begins with God, just as the Bible
begins with God — “In the beginning God created
the heavens and the earth,” (Gen 1:1 RSV). The
Bible never argues the existence of God. The God
of the Bible is the God who is, the God who exigsts.
From beginning to end you will never find any
apologetic dissertations on whether or not God ex-
ists. The Bible starts with the fact of God. The
existence of God is a matter that rests wholly upon
the innate revelation given to the human heart.

Man either admits that God exists or he denies
that God exists — one or the other. He is built to
recognize the existence of God. There is no hope
for him if he doesn't, because as Hebrews 11 tells
us, “For whoever would draw near to God must
believe that he exists,” (Heb 11:6b RSV). God is.
And it isn't difficult to believe that God is. Light
from God is streaming to us from all around. It is
more difficult to believe that God isn't. Only those
who are educated beyond their intelligence finaly
talk themselves into believing that there is no God.
The whole story of man begins with that great fact
that God is.

But thereismore: “My God isking.” It isthe
“God who is’ who ismy God. That means that the
“God who is’ is available to me as a man. The
God who exists and created the universe has made
himsef completely available to man. He-
brews 11:6 goes on to say “whoever would draw
near to God must believe that he exists and that he
rewards those who seek him.” Jesus said, “seek
and you will find;” (Matt 7:7b RSV). If a man
never finds God, it is because he never bothered to
seek. Any man who wants to come to God — dis-
cover the realities of God, grasp the fact of God,
and experience the person of God — needs simply to
begin to seek God, because God makes himself
available step by step to the man who begins to
look. Then he becomes “my God” and this is the
relationship that man in his innocence had with
God. In the eighth Psalm we read David's remark-
able statement:

When | look at thy heavens, the work of thy
fingers,
the moon and the stars which thou hast
established;
what is man that thou art mindful of him,
and the son of man that thou dost care for
him? (Psa8:3-4 RSV)

Then the Psalmist answers his own question:

... thou ... dost crown him glory and honor.
Thou hast given him dominion over the
works of thy hands;
(cf, Psa 8:5-6a RSV)

Here is the third facet of that name “my God is
king.” Man was given dominion over al the uni-
verse that God had made, but only as he himself
was subject to the dominion of the God who made
him. As he subjected himsdlf to the dominion of
“my God” (al that you are is available to me), he
began to exercise dominion over al the rest of the
world. As he was subject to dominion, he was
given dominion. This was exactly the relationship
into which Jesus Christ came. After quoting the
verse from Psalm 8, the writer of Hebrews said,

... we do not yet see all things in subjection
to him. But we see Jesus, who for a little
while was made lower than the angels ...
that by the grace of God he might taste
death for every one. {cf, Heb. 2:8b-9 RSV}

We see Jesus. When Jesus Christ came, he came
not to act as God, but as a man, subject to the do-
minion of God. All dominion was given to him.
Ashesad:

“All power in heaven and on earth is given
unto me.” {cf, Matt 28:18 KJV}

Why? “Because,” he said, “| am totally subject to
the dominion of my father.” That is the true rela
tionship of man with God. Thus when Adam
waked in that relationship, al the universe was
subject to his dominion because his “God was
king.” That is man in hisinnocence.

Now Elimelech married a woman whose name
was Naomi, which means “pleasure.” In the join-
ing of these two names you have the entire doctrine
of the fall of man. When Satan came to Eve in the
Garden of Eden, he said to her, “Did God say,
‘You shall not eat of any tree of the garden’?’
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(Gen. 3:1 RSV). In the clever phrasing of that
guestion he suggested that God was denying that
which would bring pleasure to her. Then he dan-
gled the fruit in front of her and said, “It looks
good, doesn't it? I'll tell you something. It tastes
better than it looks. And if you will take of it, you
will find that it will make you wise” The devil in
his cleverness did not lay before Eve a temptation
which she could obvioudy see through. He offered
her a very delightful proposition. He suggested to
her that if she would take of this fruit — which God
in his sovereignty had forbidden them to take as a
test of their obedience — she would be given the
ability to become like God. She would be entering
into a new domain where she could step out into
her own independent activity and be “god” without
God. Satan offered man pleasure.

When “my God is king” married “pleasure’ he
stepped outside of the limits God had placed upon
him. He sought his own pleasure before he sought
his own God. We read in the New Testament that
such are “lovers of pleasure rather than lovers of
God,” {2 Tim 3:4 RSV}. Thisis the spirit of the
age, and has been through the centuries. In the
marriage of Elimelech to Naomi we have a picture
of thefall of man.

Now this couple had two children whose names
were Mahlon and Chilion. Mahlon means “sick,”
and Chilion means * pining away.”

Imagine naming your children that! How
would you like to go visit this home and ask about
the boys, Mahlon and Chilion? There is little
Mahlon lying in the corner, sick, pasty-faced with a
temperature, hovering between life and death. Lit-
tle Chilion is nothing but skin and bones — wasting
away.

When these boys grew older, they went into the
country of Moab. While they were there (we read)
the boys married girls who were Moabites. Their
names were Ruth and Orpah. Now, Orpah means
“fawn” — a little young deer; we also use the word
in English to mean a superficial kind of love —
fawning upon someone — a kind of surface love or
atention. Ruth means “beauty.”

The next thing we read is that Elimelech died,
Mahlon died, and Chilion died. All three died —
and thisis exactly in line with the picture in Scrip-
ture of the results of the fall. After Adam and Eve
were excluded from the Garden of Eden we read
that they had a son, Abel, who was murdered by his
brother Cain. Then we read of the generations of

Adam. Adam had a son whose name was Seth.
Seth died. Seth had a son whose name was Enos.
Enos died. Enos had ason. He died —and he died,
and he died, and he died. All down through that
chapter the bell of death rings out again and again.
When “my God is king” marries “pleasure” the
result is death. Here in the land of Moab these
three men died and left behind three heartbroken,
lonely widows.

Now the heart of the story redly begins with
these three widows in the land of Moab. We read
that Naomi decided to return to her home in Beth-
lehem in Judah. Both of these girls made a promise
to accompany her back into the land. As they
started out along the road and got further from
Moab, Orpah kept dropping behind. At last Naomi
saw that Orpah’s heart was really not in this jour-
ney — that she longed to go back into Moab. So
Naomi kissed Orpah good-bye and sent her back.
Naomi said to Ruth, “Do you want to go back
also?’ Then Ruth said those wonderful words that
we often hear a bride say to the groom during the
marriage service, standing at the altar together:

“Entreat me not to leave you or to return
from following you; for where you go | will
go, and where you lodge, | will lodge; your
people shall be my people, and your God
my God;” {Ruth 1:16b RSV}

In these two girls there is a beautiful picture of
the two kinds of commitments that are made to Je-
sus Christ. Many, many times you will find that
two people who at the very same moment and un-
der the same circumstances, being confronted by
the same truth, will make a commitment to Jesus
Christ — but one of them is a soulish commitment.
Such people are emotionaly stirred for the mo-
ment. They are drawn by some superficial view of
our Lord's person or his glory, or something that
they hope to gain from their commitment. They do
not actually meet the Lord in the sanctuary of their
spirit. At the moment you can't tell the difference
between this and a true commitment — they both
look aike. But as the two walk on in the Christian
life, one begins to hang back and at last, like Or-
pah, comes to the place where, as she says. “I
can’'t go on any longer.” We read that Orpah
turned and went back to her own people and her
own gods. It was only a superficia change that
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had occurred; they had aways been her own people
and her own gods.

But in Ruth you see that marvelous commit-
ment that says, “Where you go | will go.” | am
wholly yours — body, soul and spirit. “Where you
lodge, | will lodge; your people shall be my people
and your God shall be my God. | will die where
you die. | will never go back.” We read in
Verse 19:

So the two of them went on until they
came to Bethlehem. And when they came
to Bethlehem, the whole town was stirred
because of them; and the women said, “Is
thisNaomi?” Shesaid to them, “ Do not call
me Naomi, call me Mara, ..” {Ruth 1:19-
20a RSV}

Naomi means “pleasure” but Mara means
“bitterness.” She goes on:

“... for the Almighty has dealt very bitterly
with me.” {Ruth 1:20b RSV}

Elimelech married “pleasure,” but the result was
“bitterness”  When “my God is king” marries
“pleasure,” “pleasure” is turned into “bitterness.”
Why had the women come to Bethlehem? We read
that they “had heard in the country of Moab that
the Lord had visited his people and given them
food” (Ruth 1:6). The Lord Jesus was born in
Bethlehem, and he said, “I am the bread of life,”
(John 6:35). So they had come to the place where
God visited his people and gave them bread.

From the bitterness in Chapter 1, we come to
the working of grace in Chapter 2, Verse 1:

Now Naomi had a kinsman of her hus-
band’s, a man of wealth, of the family of
Elimelech, whose name was Boaz. {Ruth
2:1 RSV}

The name Boaz means “strength” — a man of
strength and of wealth.

And Ruth the Moabitess said to Naomi,
“Let me go to the field, and glean among
the ears of grain after him in whose sight |
shall find favor [or, grace].” And she said
to her, “ Go, my daughter.” {Ruth 2:2 RSV}

They arrived at Bethlehem, in the bitterness of
their widowhood, with no help, or home, or hope.
The only thing left to them was to take the place of
destitution and bankruptcy. But somehow Ruth
knows what to do when they go there, for she says
to her mother-in-law, “Let me go to the field, and
glean among the ears of grain that 1 might find
grace” She is looking for grace. On the long,
weary road back these two women must have been
talking about what they would do when they got to
Bethlehem. Ruth must have said, “Naomi, we are
both widows and we don’'t have any husbands to
watch out for us. How are we going to support
ourselves when we get there? We have no money.
We have no property that we can turn into money.
What shal we do when we get there?” Naomi must
have remembered the provision that the God of Is-
rael had made for the destitute and the bankrupt in
the Law:

“When you reap the harvest of your
land, you shall not reap your field to its
very border, neither shall you gather the
gleanings after your harvest. And you shall
not strip your vineyard bare, neither shall
you gather the fallen grapes of your vine-
yard; you shall leave them for the poor and
for the sojourner: | am the Lord your
God.” (Lev 19:9-10 RSV)

God had made provision for the poor. When
Ruth and Naomi arrived in Isradl, they took the
place of destitution. They didn’t say to themselves,
“We have been away and people will expect that
we made our fortune in Moab. Perhaps we ought
to open an account down at the store and live on
credit for awhile. If we can act like we are rich,
everybody will take it for granted that we are really
rich and maybe we can work out some kind of a
schemeto get by.” If they had done this, they would
have faced catastrophe. But instead, Ruth took the
place of destitution and went out looking for grace.
And because she looked, she found it. If you seek
for grace, you will find it.

So she set forth and went and gleaned
in the field after the reapers; and she hap-
pened [Just happened?] to come to the part
of the field belonging to Boaz, ... {Ruth
2:3a RSV}
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Have you ever discovered the glories of God's
“happenings’ in your own life? How many times
have you thought something just happened by acci-
dent and then you discovered that it was by divine
appointment that you were where you were?

Remember little Zacchaeus up in the sycamore
tree? (Luke 19:2). It just “happened” to be the
tree that the Lord Jesus chose to stand under.
And little round, fat, bald Zacchaeus, clinging
to the branch of the sycamore tree, looked
down and congratulated himself because he
didn’'t want anyone to see that behind the busi-
nesdike facade he had built up was a seeking
heart. And it just “happened” that the Lord Je-
sus looked up, saw him there, called him by
name and told him to come down. Did it just
happen? Jesus knew his name. Zacchaeus was
there by divine appointment.

When the woman of Samaria came to the well,
she just “happened” to come a the noontime
hour to find Jesus ditting there (John 4:7). It
just happened — by divine appointment.

When Nicodemus came at night, he just hap-
pened to find the Lord Jesus still up (John 3:1).
He was probably very surprised to find him,
not redizing that the Lord knew that he was
coming and was waiting for him by divine ap-
pointment.

Then we have this wonderful story of “boy
meets girl,” and it never gets old, does it? Ruth
was gleaning in the field and Boaz saw her. He
said to his workmen, “Who is this maiden?’ They
told him who she was, and Boaz went down to meet
Ruth. Now it doesn’t tell us how it happened, but
if you use your sanctified imagination you can see
that it must have been a bit awkward at first. She
was working away (picking up the grain here and
there) and along comes this handsome fellow — evi-
dently awealthy man by his clothes. She drops her
eyes, afraid to look up at him. He stands on one
foot and then the other, clears his throat a couple of
times and finally says, “Shalom.” She looks up
and says, “Shalom.” Then he says to her, “Listen,
my daughter, do not go to glean in another field or
leave this one, but keep close to my maidens,”
{Ruth 2:8 RSV}. Sheis encouraged by this. He

goes on, “Let your eyes be upon the field which
they are reaping, and go after them. | have charged
the young men not to bother you,” {cf, Ruth 2:9
RSV}. Shewonders what is happening. So finally
she asks:

“Why have | found favor in your eyes, that
you should take notice of me, when | am a
foreigner?” {Ruth 2:10b RSV}

Boaz says